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EDITORIAL 
SIKH, SINGH AND KHALSA 


Two incidents from my teenage years growing up in Ganganagar District 
of Rajasthan stand out. One was the death of a great grandmother whose 
death at over 105 years of age was celebrated as a joyous occasion by four 
generations of her family that hailed from District of Jalandhar in Panjab. 
Whereas this death was celebrated joyfully, the other incident brought the 
same family into mourning. In 1951 one of the fourth generation cut his 
hair and shaved whatever beard he had. He was only seventeen. I can still 
sense the grief of the entire family. Today the situation both in Ganganagar 
District and Districts of Panjab is completely topsy turvy. 


The editorial ‘Bani and Bana’ in last month’s issue has evoked 
considerable response, both in favour and against. Sikhs are no longer 
confined to Panjab or other parts of India. During earlier migrations to 
foreign lands during British Colonial era Sikhs were able to transplant 
themselves in foreign lands but still maintain their personal appearance and 
cultural traditions of Panjab. But the whole world has undergone rapid 
transformation. Racial, religious, geographical, linguistic and cultural 
barriers are breaking down. We can no longer afford the luxury of 
deferring important decisions as we have done in the case of ‘Dasam 
Granth’ and ‘Ragmala’. Nor are we going to allow ourselves to be 
answerable to self styled clergy and other religious leaders back in Panjab 
for reasons eloquently detailed by S. Suaran Singh’s article ‘Urgent Need 
for Reformation in Sikhi’'. Sikhs in diaspora are not surrounded by a sea 
of ‘Hinduism’ that has adversely influenced our growth and development 
during the last three hundred years. Nor are we concerned about Hindu 
sensitivities while discussing those hymns in Guru Granth Sahib that are 
critical of Hindu practices. We cannot wish the problems to go away. We 
have to face them squarely. This editorial is invariably tied to the previous 
month’s editorial ‘Bani and Bana’ and should be read in that context. 


The Encyclopaedia of Sikhism published by The Punjabi University, 
Patiala defines Sikh, Singh and Khalsa’. If we could dispassionately 
accept these definitions we will be on the road to ‘charhdi kala’. There 
really is no other choice. 


SIKH: 

To quote from The Encyclopaedia, “The word sikh goes back to Sanskrit 
sisya, meaning a learner or disciple. In Pali, sisya became sissa. The Pali 
word sekha (also sekkha) means a pupil or one under training in a 
religious doctrine (sikkha, siksa). The Punjabi form of the word was Sikh.” 
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With the passage of time common noun sikh became proper 
noun Sikh used exclusively for the followers of Guiru Nanak. 
In this definition there is no reference to a _person’s 
appearance. To quote from the previous month’s editorial, 
“Let us take ourselves to the time of Guru Nanak. Guru is 
giving a sermon. Who is he giving the sermon to? In his 
audience are Hindus and Muslims, adherents of the two 
dominant faiths of that time. Did he treat them differently 
from each other or did he treat them as humans eager to 
make sense out of this life? Did he see Hindu and Muslim 
faces or Human faces?” He was, clearly, addressing his 
Sikhs. Bhatti Sardar Rai Bular and Mardana were among his 
Sikhs as were, later, Bhai Nand Lal, Bhai Kanhaiya, Kaura 
Mall, Des Raj, Dina Nath and Bhai Vasti Ram.* 


As time went on changes took place. Children born into Sikh 
families were automatically considered as Sikhs without any 
formal initiation rite. One may consider that as their birth 
right. Among some Hindu families the eldest son was raised 
as a kesadhari Sikh while the rest of the family with cut hair 
came to be called sahajdhari. That word for a cleanshaven 
Sikh is inappropriate. The Encyclopaedia of Sikhism defines 
‘sahaj’ as “...a state of mental and spiritual equipoise 
without the least intrusion of ego...” Not many ‘sahajdharis’ 
would meet that criteria. More appropriate term, as opposed 
to kesadhari, would be non-kesadhari (mona). A person 
converting from one faith to another obviously has to 
undergo some initiation rite. So far that rite is ‘Khande di 
Pahul’. 


SINGH: 

To quote from The Encyclopaedia of Sikhism, “Singh, from 
Sanskrit sinha for lion, is an essential component of the name 
for a Sikh male. Every Sikh male name must end with ‘Singh’. 
Historically, this was so ordained by Guru Gobind Singh on 
the Baisakhi day, 30 March 1699, when he inaugurated the 
Khalsa, They were to adopt the five prescribed emblems, 
including kesa or unshorn hair and share a common end- 
name ‘Singh’ in token of having joined the self-abnegating, 
martial and casteless fellowship of the Khalsa...While 'Sikh' 
is a_ spiritual appellation, ‘Singh' has socio-political 
overtones in addition.” 


Historically the word Singh is not unique to the Sikhs. It 
predates the Guru period. India’s current Foreign Minister, 
Natwar Singh, is not a Sikh. Thus all Singhs are not Sikhs. 
The dilemma is should all Sikhs be Singhs? Dr. Harbans Lal 
is a Sikh, just as Bhai Nand Lal was a Sikh. Dr. Harbans 
Lal’s Sikh credentials are accepted by the Sikh establishment 
in India and abroad, including the so called ‘Jathedars’, 
SGPC, Sikh faculty of Universities in Panjab, Institute of 
Sikh Studies, Chandigarh, Sikh Review, Calcutta and Dr. 
Chahal’s Institute for Understanding Sikhism, Laval. He even 
held the position of President of All India Sikh Student 
Federation during his student days in Panjab. He participates 
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and leads in various national and international Sikh 
gatherings. Similarly, Alice Basarke in Canada and Claudia 
Martins in Brazil consider themselves Sikhs and I do accept 
all of them as such. 


KHALSA: 

To quote from The Encyclopaedia of Sikhism, “Khalsa, 
from Arabic khalis (lit. pure, unsullied) and Perso-Arabic 
khalisah (lit. pure; office of revenue department; lands 
directly under government management), is used 
collectively for the community of baptized Sikhs... In the 
Sikh tradition, the term appears for the first time in one of 
the hukamnamas (lit. written order or epistle) of Guru 
Hargobind (1595-1644) where a sangat of the eastern 
region has been described as Guru ka Khalsa (Guru's own 
or Guru's special charge). It has also been employed in the 
same sense in one of the letters of Guru Tegh Bahadur 
(1621-75) addressed to the sangat of Patna. The word 
occurs in Sikh Scripture, the Guru Granth Sahib, once, but 
there it carries the sense of the term khalis, i.e. pure...The 
term "Khalsa", however, acquired a specific connotation 
after Guru Gobind Singh (1666-1708) introduced, on 30 
March 1699, the new form of initiatory rites — khande di 
pahul (rites by khanda or double-edged sword). Sikhs so 
initiated on that Baisakhi day were collectively designated 
as the Khalsa — Khalsa who belonged to Vahiguru, the 
Supreme Lord.” 


Just as the words Sikh and Singh pre-date Guru period, so 
does the word Khalsa (and so does the word Gurmukhi). For 
the Sikhs, however, they have become synonymous with 
their faith. Even Gurus started using the term Khalsa prior to 
the beginning of ‘khande di pahul’ initiation. It is obvious 
that an event of tremendous significance took place on 
March 30, 1699 but the details are inexplicably unclear.* 


What needs to be done today is what should have been done 
300 years ago. Why is it that no two of these twelve writers 
describing the events of March 30, 1699 agree with one 
another? Is it too late even to go back 300 years in search of 
truth? Would that research not answer some of the often 
asked questions representing different points of view? Was 
the initiation voluntary or mandatory? What exactly was the 
initiation ceremony and why did the Guru not leave clear 
instructions to administer it as he did in the case of Guru 
Granth Sahib? How did banis from outside of Guru Granth 
Sahib, bestowed upon us by the Tenth Nanak himself, come 
to play such an important role in today’s Khande di Pahul 
preparation and Nitname when he himself, in his wisdom, 
chose not to include them in Guru Granth Sahib? 


To quote The Encyclopaedia again, “Khalsa is repeatedly 
extolled as composed of men of excellent moral qualities, 
spiritual fervour and heroism.” Many ‘amritdharis’ have 
started penning ‘Khalsa’ after Singh in their name. I know 
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many such people but there is not one of them, including a 
past ‘Jathedar’> who has added Khalsa to his name, who 
meets the qualifications of a Khalsa stated above and yet they 
all look down upon those who have not taken ‘Khande di 
Pahul’. It takes time and learning to get to that stage. Let 
people become Sikhs before they become Khalsa and take on 
the designation Singh. Those of us who were born in a Sikh 
household have the privilege of being named Singh 
automatically whether we undergo any initiation rites or not. 
Let us make it possible for those who are not born into Sikh 
households the choice of being called Sikhs, as was the case 
in Guru Nanak’s time. Let them work their way up to become 
a Khalsa, i.e. Guru Gobind Singh’s Khalsa, complete with 5 
virtues -— humility, patience, mercy, contentment and 
truthfulness. Thus all Khalsa will be Sikhs but not all Sikhs 
will be Khalsa. 


As of today the pool of potential Khalsa exists only among 
the children born into Sikh families. Even that is dwindling. 
One glance at the matrimonial ads in the Tribune will prove 
that point. Along with the caste of the groom will be the 
requirement that he be clean shaven. To create new pool, 
both among Sikh and non-Sikh family children we must 
accept them as Sikhs without prerequisite name or 
appearance change. Only change we should expect and 
require is their belief in and practice of the teachings of 
AGGS. Once they have been exposed to this incomparable 
treasure, allow them to grow and decide for themselves if and 
when to become Khalsa and take on the name designation 
Singh. 


Kesadharis and non-kesadharis (mona) should be able to 
consider themselves Sikhs without the necessity of outward 
signs and symbols and without any feeling of guilt on the part 
of monas and sense of superiority by kesadhari Sikhs. The 
latter should show the same magnanimity towards the monas 
as Gurus did and not consider them any lesser Sikhs. We 
should create the requisite conditions for Sikhi to meet its 
destiny of becoming a truly universal world religion for 
the entire mankind and not remain just a parochial 
Panjabi faith. 


‘The World Population of Sikhs’® compiled by S. Gurmit 
Singh of Australia followed by “The numbers Racket’ by Dr. 
I. J. Singh of USA beg a question: Who should we include in 
that count? Hardev Singh Shergill 


1. page 6 

2. page 3 

> For more information see p.13 Vol. IV of The Encyclopaedia of Sikhism, 
First Edition). 

+ See Sikh Bulletin Sept. 2002. 

> See page 26for the character of our Takhat ‘Jathedars’. 

6. page 5. 
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SIKH, SINGH AND KHALSA 


From The Encyclopaedia of Sikhism, Punjabi University, Patiala 


SIKH: The word sikh goes back to Sanskrit sisya, meaning 
a learner or disciple. In Pali, sisya became sissa. The Pali 
word sekha (also sekkha) means a pupil or one under 
training in a religious doctrine (sikkha, siksa). The Punjabi 
form of the word was Sikh. The term Sikh in the Punjab and 
elsewhere came to be used for the disciples of Guru Nanak 
(1469-1539) and his nine spiritual successors. Nanakpanthis 
(lit. followers of the path of Nanak) was also the term 
employed, especially in the initial stages. Mobid Zulfiqar 
Ardastani, a contemporary of Guru Hargobind (1595-1664) 
and Guru Har Rai (1630-61), defines Sikhs in his Persian 
work Dabistan-i-Mazahib as "Nanakpanthis better known as 
Guru-Sikhs (who) do not believe in idols and temples." 


According to the Sikh Gurdwaras Act, 1925, passed by the 
Punjab legislature, "Sikh means a person who professes the 
Sikh religion." The Act further provides that in case of doubt 
a person shall be deemed to be a Sikh if he subscribes to the 
following declaration, "I solemnly affirm that I am a Sikh, 
that I believe in the Guru Granth Sahib, that I believe in the 
Ten Gurus, and that I have no other religion." 

The Delhi Sikh Gurdwaras Act, 1971, passed by Indian 
Parliament, lays down a stricter definition in that it requires 
keeping hair unshorn as an essential qualification for a Sikh 
and that, besides belief in the Guru Granth Sahib and the 
Ten Gurus, it requires a Sikh to affirm that he follows their 
teachings. The latter Act thus excludes Sahajdharis 
(gradualists who profess faith in Sikhism but have not yet 
complied with the injunction about unshorn hair). 


The Sikhs believe in the unicity of God, the Creator who is 
formless and eternal, transcendent and all-pervasive. The 
unicity of God implies, on the one hand, non-belief in gods 
and goddesses, idols and idol-worship, and on the other 
rejection of divisions among men on the grounds of birth, 
caste or countrv. In the Sikh temple called gurdwara. no 
images are installed or worshipped. The sole object of 
reverence therein is the Holy Book. The Sikhs, considering 
God's creation to be real and not mere illusion, believe in 
the dignity of worldly living provided, however, that it be 
regulated *°'"£ to a high moral standard. The human birth 
is a valued gift earned by worthy actions, and must be 
utilized to do prayer and engage in devotion and perform 
good deeds. The popular Sikh formula for an upright living 

is nam japna, kirat karni, vand chhakna (constant 
remembrance of God's Name, earning one's livelihood 
through honest labour, and sharing one's victuals with 
others). Their faith requires the Sikhs to be energetic and 
courageous. A hymn by Guru Ram Das, Nanak IV, adjures a 
Sikh to rise early in the morning, make his ablutions, recite 
gurbani, the holy hymns, and not only himself remember 
God while performing his normal duties but also assist 
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others to do likewise. Guru Tegh Bahadur, Nanak IX, defines 
the ideal man as one who frightens no one, nor submits to 
fear himself. Sikhs are generally householders. There is no 
priestly class among them. All on condition of fitness can 
perform the priestly function. Women among them enjoy 
equal rights. 


Although a person born and brought up in a Sikh family is 
generally accepted as a Sikh, yet, strictly speaking, initiation 
through a specified ceremony is essential. Up to the creation 
of the Khalsa by Guru Gobind Singh in 1699, initiation 
through charan pahul was in vogue. According to it, the 
novice was required to drink water touched by or poured over 
the Guru's toe. Guru Gobind Singh introduced khande da 
amrit or rites of the double-edged sword and prescribed the 
wearing of five symbols including kesa or unshorn hair, 
which form is obligatory for all Sikhs. Exemption, that also 
temporary, is claimed by Sahajdhari Sikhs. 


SINGH, from Sanskrit sinha for lion, is an essential 
component of the name for a Sikh male. Every Sikh male 
name must end with ‘Singh’. Historically, this was so 
ordained by Guru Gobind Singh on the Baisakhi day, 30 
March 1699, when he inaugurated the Khalsa, introducing a 
new form of initiatory rites, kbande di pahul. The five Sikhs 
who from among the assembly had on that day offered their 
heads one after the other responding to the Guru's successive 
calls were the first Sikhs who were administered by him the 
vows of the Khalsa. They were to adopt the five prescribed 
emblems, including kesa or unshorn hair and share a 
common end-name 'Singh' in token of having joined the self- 
abnegating, martial and casteless fellowship of the Khalsa. 
After initiation, Daya Ram had become Daya Singh, Dharam 
Das Dharam Singh, Muhkam Chand Muhkam_ Singh, 
Himmat Rai Himmat Singh and Sahib Chand Sahib Singh. 
Guru Gobind Singh, who had himself initiated at the hands of 
these five, received the name of Gobind Singh. 


Every male Sikh has since carried 'Singh' as part of his name. 
This was a way of inculcating among the Sikhs a spirit of 
brotherhood as well as of valour. Wearing the distinctive 
symbols and clad and armed like a soldier with a flowing 
beard and a neatly tied turban on his head, a Singh had been 
set high ideals to live up to. As subsequent events proved, 
Singhs became a strong cohesive force admired even by their 
enemies for their qualities of courage and chivalry. For 
example, Qazi Nur Muhammad, who came in Ahmad Shah 
Durrani's train during his seventh invasion of India (1764- 
65), in his poetic account of the campaign in Persian, refers 
to the Singhs in rude and imprecatory language, but cannot at 
the same time help proclaim their many virtues. In section 
XLI of his poem, he says: "Singh is a title (a form of address 
for them). It is not just to call them 'dogs' (his contumelious 
term for Singhs). If you do not know the Hindustani 
language, (I shall tell you that) the word Singh means a lion. 


vg UB2 


March 2005 


Truly, they are like lions in battle and, in times of peace, 
they surpass Hatim (in generosity). . . Leaving aside their 
mode of fighting, hear ye another point in which they excel 
all other fighting people. In no case would they slay a 
coward, nor would they put an obstacle in the way of a 
fugitive. They do not plunder the ornaments of a woman... 
They do not make friends with adulterers and 
housebreakers." 


As atule, all Sikhs other than Sahajdharis are named Singhs 
even before the formal initiation through Khande di pahul 
takes place. While 'Sikh' is a spiritual appellation, 'Singh' 
has socio-political overtones in addition. In practice all 
Singhs are Sikhs with the discipline enjoined upon them by 
Guru Gobind Singh added. In sentiment, however, they are 
closer to the community as a whole and more active socially 
and politically. Their special status is recognized legally as 
well. Under the Sikh Gurdwaras Act, 1925, and the Delhi 
Sikh Gurdwaras Act, 1971, while all adult Sikhs are eligible 
to be registered as voters for election to the respective 
Gurdwara Parbandhak Committees, only amritdhari Sikhs, 
i.e. Singhs, are qualified for the membership of these 
statutory bodies. Similarly, Sikh rahit maryada or code of 
conduct published by the Shiromani Gurdwara Parbandhak 
Committee makes a distinction between shakhsi rahini or 
individual conduct and panthic rahini or corporate conduct. 
While the former applies, to all Sikhs, the Singhs must 
conduct themselves, in addition, according to the panthic 
rahini. 


KHALSA, from Arabic khalis (lit. pure, unsullied) and 
Perso-Arabic khalisah (lit. pure; office of revenue 
department; lands directly under government management), 
is used collectively for the community of baptized Sikhs. The 
term khalisah was used during the Muslim rule in India for 
crown-lands administered directly by the king without the 
mediation of jagirdars or mansabdars. In the Sikh tradition, 
the term appears for the first time in one of the hukamnamas 
(lit. written order or epistle) of Guru Hargobind (1595- 
1644) where a sangat of the eastern region has been 
described as Guru ka Khalsa (Guru's own or Guru's special 
charge). It has also been employed in the same sense in one 
of the letters of Guru Tegh Bahadur (1621-75) addressed to 
the sangat of Patna. The word occurs in Sikh Scripture, the 
Guru Granth Sahib, once, but there it carries the sense of 
the term khalis, i.e. pure. 


The term "Khalsa", however, acquired a_ specific 
connotation after Guru Gobind Sirigh (1666-1708) 
introduced, on 30 March 1699, the new form of initiatory 
rites — khande di pdhul (rites by khanda or double-edged 
sword). Sikhs so initiated on that Baisakhi day were 
collectively designated as the Khalsa — Khalsa who 
belonged to Vahiguru, the Supreme Lord. The phrase 
Vdhiguru ji ka Khalsa became part of the Sikh salutation: 
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Vdhiguru ji ka Khalsa, Vdhiguru ji ki Fateh (Hail the Khalsa 
who belongs to the Lord God! Hail the Lord God to whom 
belongs the victory!!) It is significant that shortly before the 
inauguration of the Khalsa Guru Gobind Singh had abolished 
the institution of masands, the Guru's agents or 
intermediaries assigned to sangat, of different regions, and 
his hukamnamas of the period confirm the de-recognition of 
masands, establishing a direct relation between the sangats 
and the Guru. Sainapati, a poet enjoying the patronage of 
Guru Gobind Singh, in his Sri Gur Sobha relates how some 
Sikhs, when questioned how they had become Khalsa 
because khalsa was a term related to the king of Delhi, 
replied that their Guru by removing his former naibs or 
deputies called masands had made all Sikhs his Khalsa. Guru 
Gobind Singh, at the time of his departure from this mortal 
world, conferred guruship itself upon the Khalsa along with 
the holy Guru Granth Sahib. During the eighteenth century 
the volunteer force organized by the Sikhs was known as Dal 
Khalsa (lit. the Khalsa army). Even the government of 
Maharaja Ranjil Singh (1780-1839) was called Sarkar-i- 
Khalsa. In Guru Gobind Sirigh's Dasam Granth, and in many 
later religious and historical Sikh texts, such as Sarbloh 
Granth, Prem Sumarg Granth, Gur Bilases, Gur Pratap 
Suraj Granth and Prachin Panth Prakash, the Khalsa is 
repeatedly extolled as composed of men of excellent moral 
qualities, spiritual fervour and heroism. The words "Khalsa 
ji" are also used loosely for addressing an individual Singh or 
a group of them. However, it is more appropriate to use the 
term for the entire community or a representative gathering 
of it such as "Khalsa Panth" or "Sarbatt Khalsa." The Khalsa 
in this context implies the-collective, spiritually-directed will 
of the community guided by the Guru Granlh Sahib. 
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THE WORLD POPULATION OF SIKHS 


According to the “2003 Encyclopaedia Britannica Book of 
the Year”, the world population of “Sikhs” is “23.821” 
millions (Mid - 2002). The majority of Sikhs reside in their 
Homeland Punjab State. Region-wise, “SIKH” population is 
reported to be as follows: - 


Asia (Punjab, India, Iran, Malaysia, 


Singapore, Thailand, etc).................:0eeeeee 22,961,000 
North America (Canada, USA)..................008 543,000 
Europe (UK, France, Germany, 

Belgium, Netherlands, etc)..................0ceeeee 242,000 
Africa (Kenya, Malawi, Uganda, etc)................ 55,800 
Oceania (Australia, NZ, Fiji, PNG, etc.)............. 18,900 
Adherents of the Seven Major Religions are: 

TS Christians css fietiss chs stevens 2,038,905,000 
Qe Mu SU 35sec tc bs Seelaveeaonee ceded 1,226,403,000 
3. AIM 23356536 eS see 828,130,000 
4. Chinese folk religionists..................... 389,543,000 
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5 BUGhists: 2.3 ccs usavoteosny eich seek aes 364,014,000 
ON SUKTS: sss bee ex toes Satis was one cies epee 23,821,000 
isd CWSE Socsaivs sodas seouieas cas cet s natoaieasition oe 14,535,000 


Sikhs in Australia: On the basis of the census held on 7" 
August 2001, there are “17,401” Sikhs in Australia. State- 
wise population is given as under: - 


1. New South Wales (Sydney, Griffith, 

Woolgoolga, Murwillumbah, etc)................... 8,600 
2. Victoria (Melbourne, Shepparton, Mildura, etc)..4,614 
3. Queensland (Brisbane, Cairns, Tully, 


Innisfail, etc)... 0... c ence cence cnet eennees 1,938 
4. Western Australia (Perth, etc)...............cce eee 1,083 
5. South Australia (Adelaide, Riverland, etc)......... 806 
6. Australian Capital Territory (ACT — Canberra)... 259 
7. Tasmania (Hobatt)..............cccccceeceeeneeeeeeeees 68 
8. Northern Territory (Darwin).................:.e:eeeeeee 33 


Let us take care of Sikhs’ unique Identity by keeping up the 
“unshorn long hair, beard, moustaches and eyebrows, with 
Turban on head for males and scarf for females whether at 
homes or at work places”. We should also follow “Gurbaani 
and Qurbaani” as ordained by our Guru Sahibaan through 
“Gurbaani enshrined in the Guru Granth Sahib”, and the 
“Sikh Reht Maryada” published by the SGPC. Apart from 
English and any other local language, we should also learn 
Punjabi, speak Punjabi & write Punjabi in Gurmukhi script. 
May Akaal Purkh bless us all? 


Compiled for free distribution by an ordinary member of the Guru Khalsa 
Panth, Gurmit Singh, 9 Hamlin Street, Quakers Hill, NSW 2763, Australia. 
Tel: 61-2-9837-2787. 
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THE NUMBERS RACKET 
Dr. LJ. Singh, NY, USA 


In recent weeks I have been fretting about the number of 
Sikhs in the world. We have all seen varying figures 
bandied about - anywhere from 18 million to nearly 30 
million. It seems that we ought to know how many we are 
for it will determine if we are the fifth or the sixth largest 
religion in the world. 


Our political visibility and perhaps our societal viability 
depends upon how many we are and where. And such 
worries are not unique to us. It is a world where such 
statistics rule; political power and governmental support 
depend upon such matters. Sometimes we wonder why we 
are so few when the message of Sikhism is so progressive 
and entrancing to us; we are certain it should be equally 
attractive to others. After all we have had five centuries to 
pass it along to the world. 


But if we are to be in the business of counting noses we 
need to define whom it is that we count as a Sikh. And that 
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puts us in a pickle, for sure. This assumes added importance 
these days when the elections to the SGPC (the premier Sikh 
body in India) are in the offing. This makes the pickle we are 
in even more complex and messier. 


For far too many years and from too many enemies of the 
faith, Sikhism has been under siege, its survival and viability 
often been measured by the numbers. It is as if Sikhism was 
a patient and the simplest, most widely and first used test of 
life, like the temperature of a patient, was the number of its 
adherents. Compounding and justifying our preoccupation 
with numbers is the fact that many Sikhs are abandoning the 
visible markers of their faith. Too many are getting lost in 
the murky beauty of interfaith connectivity. Low birth rates, 
proclivity for interfaith marriages, cultural erosion and 
declining attendance at gurdwaras only alarm us further. We 
are in a global village now. 


Such worries are not unique to us. The Jews are going 
through similar contortions of faith and worldly concerns. 
Every ten years the Jews count their own number in the 
world. They did so again this year spending six million for 
the study and eventually decided to put off releasing the 
report. 

Should we count those as Sikhs who are connected to us only 
at the periphery of our faith by mixed practices and vaguely 
Sikh loyalties? Are we an endangered species and our future 
dependant on our numbers? Do we stand on the brink of 
extinction or are we poised for renaissance? I may not answer 
any of the questions that I posit today for my primary 
purpose remains exploration. Answers vary and they also 
change with time and circumstance. 


Some Sikhs take comfort in the fact that at one time in India 
the emperor of the day had declared Sikhism dead. From the 
nearly ground zero of that patently false pronouncement less 
than 200 years ago we are now the fifth largest religion in the 
world. And isn’t that encouraging? 


But our dilemma is very similar to that of the Jews. What to 
do with those who identify with Sikhism (or Judaism) and yet 
their connection to the faith is clearly peripheral and frail, 
even contaminated by practices that are unquestionably not 
Sikh. This is why the Jewish report on numbers did not see 
the light of day and this is exactly why for Sikhs, too, 
numbers may be meaningless. The core of a religion is faith 
not demographics, as Douglas Rushkoff pointed out while 
commenting on Judaism and its unreleased report. 


In the simplest sense, a Sikh is anyone who claims to be 
one. There is a multitude on the same road of becoming 
Sikh; some are further along than others. Each finds his own 
point along the path where the journey is the destination. I 
include in this very general definition the amritdhari with all 
the qualities of a saint, the amritdhari who is not far removed 
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from a scoundrel, and all the varieties of people who call 
themselves Sikhs, even if they know not a word of gurbani, 
or have never thought about what the word “Sikh” means, 
and are cultural Sikhs, at best. To many, Sikhism is a 
religion mainly of obligations; to me the path of 
becoming one is a privilege. 


However, when we face a societal, institutional definition of 
a Sikh, problems soon surface. It is not just for counting 
heads for entry into an encyclopedia but because numbers 
often govern the quality of freedom that Sikhs might enjoy 
in a society. Our rights to our own practices and legal 
protections for them ebb and flow with our numbers. Hence 
the importance of an institutional definition where the needs 
of institutional governance are the driving force. It is this 
that lies at the core of the elections to the SGPC and the 
need to count heads. An institutional definition exists in the 
Rehat Maryada (Code of Conduct) that applies to Sikhs no 
matter where they live. 


The faith of Sikhism lies in human and_ universal 
connectivity that we term divine; ergo, the importance of 
sangat. If Sikhism refuses to separate the internal reality 
from the external life it is because in Sikhism even the 
notions of a deity are enacted through the very real work of 
individual and social justice. It is this that defines the 
concept that we term Meeri-Peeri. The message of Sikhism 
has always been forward looking and outer directed. The 
central message of Sikhism is that however puny the person, 
human beings can make a difference and leave the world a 
better place. Meditating on ones navel is not the essence 
of Sikhism, involvement in the world but through the 
lens of spiritual discipline is. Often this message that is 
the essence of Sikhism gets obscured in the numbers game. 
November 25, 2002 


oh 2K ok 


URGENT NEED FOR REFORMATION IN 
SIKHI 
Thoughts of an independent and unbiased concerned Sikh from Diaspora 
Thank you for sending me, at my request, the two issues of 
The Sikh Bulletin which contained valuable information. I 
was so captivated by the contents that I have read them over 
three times. 


It is heartening to note that the Singh Sabha International is 
getting good support from amongst the Sikh diaspora spread 
around the world as well as groups of Intelligentsia in India. 
The most important thing is unity of action. The S.S.L. 
should now move forward and form a central body as 
proposed by the Canada SSI, resolution IV (TSB, Nov-Dec 
2004 issue — page 12). Once the Core-group is in place the 
real work of reforms can start in earnest. 


It is rueful that the SGPC, the so-called “Apex body” and 
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“Parliament of Sikhs” is a hindrance rather than an aid for the 
emancipation of Sikhs and Sikhism. It is so mired in 
corruption and dirty politics that nothing constructive can be 
expected of it. All its vast resources and manpower are used 
in the most shameful way for power and politics. It’s half- 
baked Jathedars, Granthis seem to know more of 
Brahmanical mythology, Vedas, etc. than the true teachings 
of our holy Gurus and the true Sikh history (The Jathedar, 
Akaal Takht announces himself as “Vedanti” with this word 

as part of his name.). There is more than 500 years of 
glorious Sikh history of valour, great scholars, saints, 
sacrifice and meritorious deeds yet these preachers know 
nothing of them and instead eulogize mythical characters of 
the Hindus. They do not realise that Gurus used the 
vernacular only to get their message across to the people who 
knew nothing else. A cursory look at the past Akali and 
SGPC history shows the weak leadership in a very bad light. 


During the Akali agitations of the early 1900s, the leadership 
could not even see the difference between the ‘non-violence’ 
slogan of M.K.Gandhi and the clear definition of non- 
violence given by our holy Gurus. The British were quick to 
grasp its advantage to them as an imperial power to weaken 
the freedom-fighters, mostly Sikhs, who were getting 
stronger day by day. So they hailed Gandhi as a man of 
peace and helped prop-up his image. Gandhi was thus able 
to fool not only the ignorant Indian masses but also the world 
through the help of British media. In the euphoria thus 
created the foolish Sikhs followed him and in the process not 
only lost their moorings but also their pride and dignity. 


As events later proved, this M.K.Gandhi was not even an 
honest leader let alone a “mahatma.” He was simply a wily 
lawyer and a fanatic. On the one hand he lured the poor 
untouchables to his side by giving them a high sounding 
name: Harijans and on the other he vehemently defended the 
Hindu caste-system! He was prejudiced against the Sikhs as 
Sikhism condemns the caste-system, idol-worship and 
meaningless rites and rituals. He was not averse to “praise” 
the Sikhs when he saw some advantage to him in doing so. 
He was so afraid of the Muslims who constituted a good 
majority in India, that he made a show of reading the Koran 
in public. When the Muslim League declared the “Black 
Day” and committed atrocities on the Hindus, he dared not 
utter a word against them but instead made a big show of his 
sham slogan. His condemnation was meant only for the 
Sikhs who were a small minority in the whole of India and 
whose leaders were befuddled by Gandhi. When he was shot 
by Godse the person standing close to him clearly heard him 
utter aaah aaah but the news media reported that he said: 
Ram, Ram! The shifty and discriminatory policies of Gandhi 
and his disciples in the congress party have left behind such a 
massive lot of troubles for India that the country cannot 
recover till today and is paying for them in blood and vast 
tracts of its land are occupied by foreign countries - 
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“Hindi-Chinni bhai bhai”; stopping the army from chasing 
the aggressor out of its own territory. Thus Kashmir, Punjab 
and Assam are problems of their own making. 


It was the devilish disciples of this man, followers of his 
non-violence creed who committed the most heinous crimes 
and atrocities in 1984 on the unsuspecting Sikhs! During the 
Akali morchas in the early 1900s, the great Saint, Sant Attar 
Singh of Mastuana had to state: “Where is it written that the 
Guru’s Sikh carrying a big kirpan, having his kesas 
trampled under the boots and the Sikh remains silent. The 
command of the 10” Guru is ‘ears shall not hear the 
disparagement of the Guru; the head should be dealt with 
the kirpan’ (Life of Sant Attar Singh Ji Maharaj — part IL, 
page 182, by Sant Teja Singh, M.A., A.M.). 


Let us have a peek at the performance of the Sikh leadership 
now. Master Tara Singh followed the example of Gandhi 
and went on fast unto death, not once but three times with 
much pomp and a vow. Each time he broke the fast for 
vague reasons. Astonishingly he did not lose weight, 
something must be wrong somewhere. The esteem in which 
the Sikhs were held in up to then suffered a heavy blow. 
Not to be outdone, Sant Fateh Singh later also went on a fast 
with something more. He built a havan-kund in the Golden 
Temple complex where he was supposed to burn himself to 
death. Visitors were shown this crematorium with pride by 
his cronies. He too gave up his fasts and did not lose weight 
either! His antics cost the Sikhs more loss of face but Sant 
Ji was elated with the crumbs thrown at him by the congress 
government. Sant Chanan Singh through some devious 
means added the 5" Takht to the list of Takhts. As far as 
history goes, the only Takht established by our Gurus is the 
Akaal Takht and that too is being misused. The Jathedar 
can never take the place of the Guru. The claims to be 
“Pope” etc is just so much hog-wash. He can only be called 
a care-taker and nothing more. 


Fast unto death and burning oneself is clearly suicide which 
is against Sikh principles. A Sikh is always a peaceful 
citizen but is duty bound to be ever ready to help the victims 
of crime, the down-trodden or the persecuted. Kirpan is part 
of an initiated (baptised) Sikh but the Jathedars and 
“leaders” look ridiculous carrying a big Kirpan in their 
hands all the time. They also have smaller Kirpan in a strap 
(gatra) on them. If at all these people want to carry a big 
Kirpan, its place is in the strap and not the hands. 


The S.G.P.C. claims to be the central body of all the Sikhs 
but its claims are hollow and its misdeeds have made the 
Sikhs themselves to be at loggerheads with it all the time. It 
is odd that this ‘supreme’ body, a religious organisation is 
under the control of S.A.D. a political party. Naturally 
there is quite a bit of unhappiness over the sad state of 
affairs. But by forming so many other such organisations is 
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not going to help to solve the problem. Only if the other 
SADs give up their ego and unite under one banner can there 
be some hope to improve the situation. Under the 
circumstances the prime objective of the SSI for now should 
be the reform of the SGPC. Since it is in Punjab, India, 
perhaps we should whole-heartedly support the Chandigarh 
SSI and other like-minded bodies to plan and carry out a 
united front to bring about the necessary changes. 


There are a lot of matters which need to be resolved, like the 
Maryada which was formulated in 1935 and modified in 
1945. It badly needs to be reviewed as it is found wanting in 
many situations prevailing today. It is a very important guide 
but it cannot be allowed to be vague and inconclusive. 
Moreover, new situations keep arising which are not covered 
by the present Maryada. Even in its present form there are 
some errors. Take for example the standard Ardas in it. To 
ask for “kes-daan” seems illogical unless one is bald. The 
same long Ardas is said on every occasion even where 
certain passages seem out of place but the Ardasia does not 
realise it and goes on and on like a parrot. Occasions such as 
betrothal, marriage, death, etc. need only a short Ardas. It is 
known that a long Ardas causes loss of concentration and for 
much uneasiness in standing at attention for long periods. 


Some enlightened Sikhs of high spiritual attainment, Sant 
Attar Singh of Mastuana and Sant Sohan Singh of Malacca, 
Malaysia, were pleased with a short Ardas even if it was said 
with the invocation of the names of the 10 Gurus and Guru 
Granth Sahib only. The Ardas is a humble prayer from the 
heart with full sincerity to God through the Grace and 
Blessings of the Gurus. The standard Ardas as laid down in 
the Maryada is for the congregation at a Gurdwara and other 
large religious gatherings. 

Even then it should not be made too long by adding passages 
from the Gurbani. This trend is of recent origin each Ardasia 
trying to impress the assembly with his ability to quote from 
Gurbani. Once the Ardas begins before the Guru Ji, to quote 
verses from Gurbani is like confronting Guru Ji as if it is a 
reminder. This I feel negates the purpose and sincerity of the 
Ardas. 


I also feel that the words “Var Sri Bhagautiji ki Patshahi 10” 
should be replaced with other suitable words reflecting 
clearly the Sikh character or it should be entirely omitted. 
These words are from the so-called “Dasam Granth” which 
has been the subject of objections for a very long period of 
time. Just because this word appears in the Guru Granth 
Sahib does not make it acceptable in the Ardas as there are 
many such words in the Gurbani touching on Hindu 
mythology but are not accepted as reflecting the Sikh 
character. Also the practice of praising and asking of extra 
benedictions for people of high position or who have donated 
money or are rich, is hypocrisy. 
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Many new fads and fashions have come into vogue under 
the guise of modernity, comfort, decorations, offerings, etc. 
Gurudwaras are usually under the control of people who call 
themselves Sikhs but know little or nothing of the principles 
or the creed of Sikhism. Gurudwaras are being used for 
self-interest, power and politics and are thus misused to the 
detriment of the advancement of Sikhism. The committees 
invite some politician, PM, CM, Council member or highly 
placed official on religious occasions mostly to get in his 
favour. Then the President and committee wait for him at 
the door with garlands. They step over each other when the 
dignitary arrives to go forward to shake his hands. He is 
taken to Guru Darbar surrounded by these servile members 
of the Gurudwara committee who show no respect to the 
Guru Ji but are pre-occupied with the VIP ! They feel no 
shame even when they break the Guru Ka Langar rule of 
equality of all. The table for the big-shots is covered with 
new cloth and flowers placed there too. The sewadars show 
special attention to them and even special cakes or cookies 
served to them whereas the rest of the sangat is made to 
wait. And these are the same people who on other days 
make a show of their respect for Guru Ka Langar! 


The SGPC, instead of upholding the dignity and the 
superiority of Guru Darbar, is itself guilty of such misdeeds 
and meanness. For self-grandeur they do not mind to 
trample on the dignity and principles exemplified by our 
holy Gurus. The Gurus did not care nor were they 
intimidated by the power of kings, wazirs, etc. Whoever 
came had to follow the rules of the Guru no matter of how 
high a position or how powerful he was. Here we have 
people who claim to be guardians of the Guru Darbar, 
wearing the garb of brave Sikhs but grovelling before 
ordinary mortals and showing shameful disrespect to their 
great Gurus |! These Jathedars standing with garlands and 
saropas are the worst offenders and they make a very 
shameful picture of their “leadership.” 


They should be condemned and admonished strongly. In 
fact garlanding and awarding saropas at places of worship 
should be strictly banned. The Maryada is lacking in 
dealing with such shameful behaviour therefore a meeting 
of the Panth Khalsa should be called as soon as possible to 
redraw the Maryada which should not be allowed to stand in 
its present form knowing very well its deficiencies. 


I have said a lot and if someone feels offended by my views 
let me state that these are only my views and I put these 
forward for the consideration of independent and unbiased 
concerned Sikhs. Waheguru Ji Ka Khalsa, Waheguru J Ki 


Fateh. Suaran Singh, 1, Solok Dumbar, 11600 Penang, Malaysia 
e-mail — ssbalia@hotmail.com 


oh KK 
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GURU GRANTH SAHIB AND SCIENCE -2 
Dr. Hardial Singh Dhillon, UK 
[Part 1 appeared in Nov-Dec 2004 issue of The Sikh Bulletin ] 


In part -1, we discussed the Creator: here we shall try to 
understand the Creation. Once again, Guru Granth Sahib Ji 
tells us that His bounties to His creation as well as the 
creation itself are just as great as He himself; neither His nor 
His creation's end can be found by pondering, 


MAT HIS 9 ASS orfu Ses Sot STS WSIS TaA/E 
3g vis 5 eT Bhim WITS .. HA. Ta.A/BEX 
WAT HIS UATE & AST Sct fse efsvret IWisiifeer ¢} 
Ber dfe 3 fod Be dfe fees way At (22), T.a.A/U 
wig 3 A ats yrerg Il vig oA uUTeSTg Il 
ey nis o we afe | sos adm sos ofS i AU At (Qs), TaA/U 


Before we talk about creation, we must talk about the 
structure within which the universe exists. 


Science: According to science, the universe is about 15 
billion years old (BBC, 1999). This has to be an estimate, 
since it cannot be verified by experiments though efforts 
continue. Science, however, fails to give an explanation as to 
why the universe came into existence in the first place. 


The earth is about 4.5 billion years old, (evidence based on 
C' rock dating). The earth came into existence from the 
cooling of the hot celestial dust resulted from some sort of 
explosion from our sun, from which the planets and their 
moons were formed in our solar system (Young, 1974). 
Similar process has been repeated elsewhere in the universe, 
resulting in countless number of stars, moons, planets 
galaxies and nebulae. So far the rocks from the moon have 
been dated which show consistency with the age of the earth. 
This makes the earth and the moon about the same age. 


Even beyond this is the theory of the 'Big Bang’, which 
attempts to explain how universe came into existence. 
Science agrees that it cannot test or forecast anything before 
the big bang, since all instruments fail to test anything, or are 
not in existence to date to be sufficiently accurate. Further 
more, they say one cannot even ask the question as to what 
was before this, since neither space nor time existed. 
Consequently, some scientists say that all this known as 
universe, has either come out of nothingness (which 
contradicts science's own fundamental principle that one can 
not have something out of nothing, as well as the 
conservation of energy principle!) or perhaps that it was 
always like this: a dynamic equilibrium. More recently, the 
Super String Theory (the strings themselves cannot be seen 
by the way) seems to explain that the universe can expand or 
collapse according to the amount of enthalpy (measured as an 
order of complexity in the system) in the universe. In the 
latter concept, the total energy remains the same at all times, 
- it is neither destroyed nor created; it merely transforms. 


v3 UB2 


March 2005 


This sustains the universe at all times and allows universe to 
expand and collapse periodically. Our universe at the 
moment, says science, is too young to collapse. It is still 
expanding, and its rate of expansion has increased (BBC, 
1999). 


Most of the above are the findings of the 20" century 
science which even counts for multiple universes, parallel 
universes, black holes etc. That it is therefore a state of 
equilibrium: it is neither the final destiny nor the end 
product; the process continues unabated, even today. 


Sikhi: Guru Granth Sahib Ji says that no body will ever 
know how the universe was created nor why it was created. 
He alone knows how it was created. 


Ww asst faget a@ AA om AS Aet Ay At (29), T.a.A/8 
Hod ATS at AS ATS FIST IQ AaHet, HU (1.90) AAA / 
Q0ul WfhsA Te ST Aas Cufeotias aw yrsre gofent | 

ST aT ws 3 WE ae WHT AVS, H9.d.a.A/IORU 


Nevertheless, Guru Ji gives us some indication as to when 
and how it was created. 

"as ung et aes i fA S Je we edhe | 

AY Ht (9), F.d.A/2 
From one word He created all, from this became infinite. 
Notice the word “uA” indicates ' to spread, or evolve' 
(cf. with the big bang theory above). Unlike science, 
Gurbani says that the cause and the Creator are one and the 
same. 
ade ATE us Sa T GAT ad afell 
HUHOt, HU (4.99).0.0.F / 20€ 
ATE ATE ANTE ys Sct AVSTet 1 fawras HU. T.aT.A/ tI 
ade ATE AHTE us efs mus a | fawras HU. Ta.A/ tI 
ad seg ys urfu fifemr age ase Fat 1381 
THAS! HB, MSS T.T.A/KQ9 


This is a very important point indeed. Until recently, science 
did not admit whether the universe could ever collapse and 
restart or whether it had any reason/cause to be here in the 
first place! Again, Gurbani gives us a very clear answer that 
it has happened many times already; each time, it merges 
into one and restarts. 
aet ag uAfeS urs || Het Het fea Scars I 
FYHSt, HU (4.90) .2.o.A / 20€ 
as Had 3B sea Sa IDI 
HUH, HU (29/2) aa. / 2tQ 


When did this happen? Guru Nanak Dev Ji says: 
Hg HIS Y Il d.a.A/WOBU-IORE 


nigee ogee WaT || Tale o Tas Tau res I 
a feo dfs o deo AeA Ho AH TO Barfee™ 19 
wat 6 at ue 6 urat | Gufs uufs 5 wes Fret II 
G3 USS AUS dt Aa oct 3 ale SofeST QI 
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a 3fe Aga He ufemrs i tae fans odt & are I 
da Ad Sdt HHE HIS ot a orf=s 3 ATES ISI 


For countless ages, there was darkness; neither the earth nor 
sky except His immeasurable Hukam. Neither sun nor moon, 
nor day/night; only He. There were neither four sources of 
life, nor bani, nor air/water; neither creation/destruction; nor 
coming/going. There were no continents, nor any nether 
region; no seven seas, nor streams with flowing water. There 
were no heaven or hell, nor any one born/died, no 
coming/going. 


w faq vet a nas Gurfenr i as ae rss gofEnr Il 
gon fang Hen Bure fener Hg eaorfeer 9811 
fess a8 af Age Hefenr i afe afe ta Jay AafeEnr | 
as FHS uss mgs Tusg usaet orfser ql 
Tans s We ae il ud TT Ss Ast Tet I 
aaa Ate oS fanHet fan se ge awfeer ge SW 
When He willed, He created the world and with this will, He 
sustained the sky without any pillars. Through three powers, 
creative, sustainive and destructive, He expanded maya. To 
rare individuals He expounded this that He created and cares 
the world through His hukam. Through hukam, the 
continents, universe and nether regions were commenced; the 
invisible became visible. No body knows its limits; only 
through Guru this knowledge is imparted. Nanak, those who 
remain merged in His love, sing His praises. 


What was before this? 

Science: It has no idea! 

Sikhi: The fifth Nanak gives us an account of this state in 
Sukhmani that when there was no form of creation, only Akal 
Purakh alone, then there were no duality of sin/virtue, 
pain/pleasure, | happiness/mourning, —_honour/dishonour, 
captive/emancipator, heaven/hell etc., 


"qa nog feg ae 3 feRe?s | UU Us sa aT 3 ST I 
ae Udt ntus He AH | se Sa fadu fan Af ofS 
na feR a age fess 5 AUS II 
sy Jae Aa ag fanfo fmras ai" 
Fanat, HU 0.299) ad. / 20 
"ad fodre fadars fogars I 
3d ABs aS HS ass nifsys ei" 
HYHat, HU C4. 2V8) FO. /2K9 
When Akal Purakh willed the creation to be so, it was made 
subject to three dispositions. Sins and virtues became 
apparent, and some yearned for heaven, others imagined hell. 
Worldly snares and entanglements of illusion became 
apparent and the creation became engulfed under the burden 
of egotism, maya attachment and doubts. The pain and 
pleasure, honour and dishonour became to be interpreted in 
numerous ways. The play is His and He beholds it all; wind 
up the play, O, Nanak, He, and nothing else, remains. 
"A urfuy sfes uss niorg I fsa ae ufo ots fared il 
UY Us SI set ATSS Il AS ssa AC HaT Fees II 
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nie we Ufent AAT] I JGH Ho SoH STS Il 
SY AY HS MUHTS Il vifoor yore oS UTS II 
nitus ae urfu afs te | de Hod SE ama Sat IDI" 
FYHOt, HU OW. 2V2) AAA /2K2 


Is there a limit to his creation? 

Science says that through gravity, the planets around each 
star form a solar system and that there are now countless 
number of stars (Some more complex than ours) in each 
galaxy. Equally, as far as the eye can see through the 
telescope, there are many galaxies and nebulae. Some stars 
run their course and then disappear and many more are 
forming. Around few solar systems, like our own, planets 
have been discovered though no life has yet been found on 
any of them. Mathematically, there exists a probability of 
life being present on some of them at least. 


These ideas are at the forefront of today's science and this is 
the result of many hundreds of years progress and research. 
It was Ptolemy, about a century after Christ, who interpreted 
the Christianity's view to be known that the earth was the 
centre of the universe and that it was flat, and the Moon, 
Mercury, Venus, Sun, Mars, Jupiter and Saturn, respectively 
revolved around the earth (Holmes & Maynard, 1975). 
These views survived for about 1500 years until Copernicus 
in 16" century challenged them, and replaced the earth with 
the Sun in the centre. He died in 1543 but his ideas obtained 
strong support from Kepler (1571-1630), a German 
mathematician and astronomer. Kepler further added that 
planets orbit in ellipses rather than circles. He explained this 
that due to the pull of other planets on the earth, the path 
was elliptical. He formulated, mathematically that 2 -3 
planets exist though never lived to see them himself. When 
Galileo Galilei (1564-1642), an Italian scientist, published 
Kepler's work, the strong Christian movement immediately 
put him under house arrest. In 1609, Galilei did see some 
planets that Kepler had forecasted through his crude 
telescope and in 1610, discovered Jupiter and its many 
moons. Galilei died in 1642 and Newton was born the same 
year. He further refined mathematics and discovered 
calculus, a powerful branch of mathematics. His work on 
the telescope lead him to confirm Galilei's findings and gave 
us the Law of gravity, the Universal Law of Gravity, the 
Law of Inertia, Laws of Motions. He died in 1727. 


Albert Einstein (1879-1955) produced the theory of 
relativity as applied to cosmos bodies and showed that 
matter and energy were interchangeable, and that space and 
time were inseparable concepts. At the beginning of the 20" 
century, the Quantum Mechanics Theory was developed by 
Planck (1858-1947), a German Physicist, to explain the 
behaviour of atoms which postulates discrete steps. The two 
theories do not reconcile. Latest attempts to combine the 
three (the theories of Gravitation and Electromagnetism, 
Relativity, and Quantum Mechanics) is being made by Prof. 
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Hawkins at Cambridge University. His current belief is that 
the universe has no beginning/end. He assumes that the time 
and space do not have to commence from a single point but 
can be curved so that they appear without end and therefore 
circular. The universe therefore, is a mere application of the 
Laws of Physics. No wonder he says that God is an 
embodiment as the Laws of Physics! He says that he can 
explain about the universe as to why it is, and the how it is, 
but he is as yet not sure why did it exist at all (Hawking, 
1989). Recently, Prof. Hawking has been reported to have 
changed his mind about being able to resolve the perplexity 
of the ultimate Truth. “Some people will be very 
disappointed,” he concedes, “but I have changed my mind. 
I’m glad our search for understanding will never come to an 
end, and that we'll always have the challenge of new 
discovery; without it, we would stagnate,’ (Cornwell, J, 
2004) 


SIKHI: Guru Granth Sahib Ji, although took 239 years to 
complete, is no where an evolutionary in its approach. What 
is said through the shabad is final on each and every topic. 
Bear in mind then that there were no telescope or microscope 
up to fifth Guru's time (the Adi Granth was installed in 
Harmandir Sahib in 1604), and yet Guru Nanak Dev Ji goes 
far beyond the Vades and the Ketabs: 


UTSTST UTSTS BY WTATAT MITGTH Il 
Ssa Gsa ats ua ee aula fea ss II 
AIA non aoe ase mas fea ws I 
Ba dfe 3 fed Ba dfs feen 1 
Boa Sst ndtv AS wry || QQuAU At, TaA/Y 
There are myriads upon myriads, sky upon sky. Says fifth 
Nanak in Sukhmani: 


wet afe eH g Hse Il wet afe AAs Ae Sys SII 
HuHat, HU (1.90/8) .a.d.A /20u 
aet afe nave gos ..D II 
HuHat, HU (.90/9) .a.01.A /2DE 


There are countless moons, suns, the spheres and stars. There 
are countless skies in the universe. 


Guru Nanak Dev Ji even told us that through His hukam, the 
sun and the moon travel millions of miles through the space 
and there is no end to it: 
"3 fefs qon 3 fefe de Il ao adat BBs 3 MS I” 
MTAT et Sg, H9,d.d.A/8e8 


It has to be admitted in all honesty that let alone any research 
scientist not believing it, even the Sikhs found it difficult to believe 
this. They thought what Guru Sahib has said about the moon is right 
but the fact that the sun actually also travels, this is impossible! You 
may be pleased to know that scientists have now confirmed the 
latter to be true. Although science has not yet found any planets any 
where in the universe with life, apart from giving us mathematical 
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probability, Gurbani is very adamant about the existence of other 
worlds. 
nmAe Sfe Sfe garg iA fas ufenr A Sar eg II 
ay At, HA(89),d.d.A/9 
God has His seat and His storehouses in all the worlds. 
Whatever was put in them was done once and for all. (cf 
with concept of energy in science). 


fsa sas eAfs & Bn I 


The saints of all worlds reside there. 


fs Snr But wrars i AU At, HA(BD),TT.A/E 
There are worlds after worlds. 


The books of the Muslims and Jews say that there are 

18,000 such worlds, but Guru Nanak Dev Ji said although 

they all speak of the Creator being the base of all, the truth 

is no body knows the real accounts since both the accounts 

and the accountants parish. There are countless skies and the 

nether regions: the true account is known to Him alone. 
“UTS UTS TY MATIMAY MITETA Il 


6sa Gsa afs aa ee aute fea es II 
HUA now ate ase wns fea WS I 
Ba dfe 3 fed Be dfe feen i 
Boa est nndint mm AS nig || 22” AY AT, HAQ2),d.T.A/Y 


It became a big question, when Guru Ji visited Baghdad, 
since according to Koran, there are seven heavens and seven 
nether regions and thus challenged Guru Ji. As a proof of 
this, Guru Ji took Pir Dustgir’s son with him and visited 
these countless places in the blink of an eye. As a proof, 
they brought back a cauldron full of karah parsad and 
karahi. The Pir was more than satisfied and asked for 
forgiveness. Bhai Gurdas Ji records: 
“orfes Stat der ule a ort Hite efent gest | 
Be niarA uss we wife eda fefe Ae feast | 
afs avas unfe a od uss wet ase | 
Add ae a eo suet | ave Tee, ST ABE). 


It is interesting to note that Guru Granth Sahib Ji advocates 
multiple universes rather than a single one: 
afe MarA FINS ID II 
FYHat, HU (1.90/29) .a.a.A /2D0€ 
fsa ds iss VST | A AE TTB vis II 
AU At, HA(32),d.a.A/E 
I, UL wimAT St Se, HA,T.a.A/BED 


Gases, Water and Beings: 

Science: Science says that from the original big bang, the 
simplest possible molecules like hydrogen were formed. 
Further interaction through nuclear fusion gave rise to 
helium and other elements. The early atmosphere was of the 
reduced type, with considerable hydrogen and nitrogen but 
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no oxygen. These molecules interacted further by chance and 
produced more complex molecules, eventually reaching a 
stage where oxygen was produced. Oxygen and hydrogen 
condensed in the right proportion to produce water (this was 
actually demonstrated by Dumas, a French Chemist (1842) in 
his experiment when he passed hydrogen over copper oxide 
and the condensed liquid he collected, turned out to be water. 
Moreover, Water Voltameter also shows that when water is 
electrolysed with small amount of sulphuric acid, hydrogen 
evolves from cathode electrode and oxygen from the anode 
electrode. Eventually over millions of years span, one such 
molecule called DNA was capable of replicating itself. This 
was the beginning of the living matter. From the original 
primal soup, single cell organisms began to merge and 
through DNA replication multiplied. Some of these 
experiments were repeated by Miller (1953) in America. 
While results showed that it was possible to produce simple 
amino acids, sugars and other molecules, they did not 
produce a living organism, since millions of years time span 
is needed. Thus organisms changed through mutation and 
hence variations were evolved which made it more adaptable 
to their ever changing environment. Science says further that 
every organism has this genetic base which became more 
complex, giving rise to multicellular organisms, with the 
ultimate product as human beings. Humans are still 
continually evolving, even today. 


Sikhi: Guru Amardas Ji gives us clue about air and water: 


“ard 3 uzat sfent ues 3 AG OfE Il 
ae 3 fase Afar ufe wife Afs AHfe 1” facta HT 4. a.a.A/at 
From Him came air and from air came water. Through water 
the system became established in ocean, land and water, 
while He became established within. 


Gurbani also tells us that life originated in water and without 
water, it is impossible to imagine life: 
“ufoer uret AS ¢ fas afer Ag afe 1..” 
mrt at ST, HA, TA.A/822 
In the first place, there is life in water by which everything 
sprung. 


There are organisms in dung and wood; no grain is without 
life either. 
‘Gd ms wast niefs ota dfs i...” vm et ee, HA, Td.A/822 


‘3 we nis a Ait as 5 afe 1...” nt ot Sg, HO, T.d.A/822 


Bhagat Kabir Ji asks Pundit that if organisms birth and death 
makes that place polluted, then tell me if anything or 
anywhere is "pure", viz: 
o ASd, ofe o H8a, Asa Gufs Te II 
AOH H3a, He sfs H8a, H3a UTA featet 1191 
ag, J usr, aa uss I... isUiasta Ft, 7.4.7/339 
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Kabir Ji goes much further than this to assure Pundit: not 
only those organisms that we can see born and die in this 
way, there are those which exist in our eyes, mouth and 
ears, there are organisms that are destroyed by our actions of 
rising and ig aaa they are in the kitchen as well. 


H8a, Fd H3a, ASa Heat Jet 
Gos 80s FBa BS ABa us THet 1N.. leqMeasts At, 


7sINVS 


T.T.A/339 


Gurbani also tells us that there are five elements from which 
beings have been created, namely , the earth, water, fire, air 
and ether, and that the sixth, He himself, resides in His 
creation. It is also worth noting that the western philosophy 
only quotes four elements and omits ether. 


ug 33 fife afenr alat, 33 ast 3 alg F I ASH BO SH AIG aus 
Zu, ants fafs Ae Me FQN... ase At, aa.A/uat cI0 
“ue uvat Sad vet cect Aa fuoet 1 usfy fefe nro afe 
ads BeH wifen|e AHS I“ aet TSA, ST 12). 


You will be pleased to know that recent discovery casts 
doubts on the four elements and lends a great deal of 
support to the fifth element, ether, which previously was 
thought to be vacuum but now said to contain particles 
which when break produce more positive and negative 
charges. This releases latent energy, which is responsible for 
accelerating the expansion of the universe (BBC, 1999). 
That there are four major ways by which life sprung: the egg 
type (birds), the placental type (mammals, including human 
beings), the humidity type (bacteria and fungi) and those 
which spring from by braking the earth type (plants). 
vised ASH Asn sar ys ot feg fasts 
13 .ZO0N€onfaaras, HU, T.a.A/CIE 
nist AeA ABA S3sA Afs ego gu Aha As Cuehr II 
Well faeres, HB, Ta.A/C3U 


Also that there are no ends to His creation. Countless birds 
and snakes He has created, and countless stones and trees; 
countless air, water and fires exist; countless countries, 
planets and their spheres. Countless pearls exist in oceans 
and organisms of different type also appear. 

aet afe und 


Fay Bure |] afe uvag fase foure Il 
ae afe uee uret SA3d | aet afe SH F Hse II 
31 AeHOtHu,d.a.A/29u 
ae afe Ae 335 AE 1 aet afe ae yas FS II 
Sil AAH@t,HU,d.d.A/29E 


Gurbani says that they are in hands of the Creator. He has 
written their code and it is according to His will that they do 
what they do (notice science also recognises this code but 
says it evolved by chance, therefore denial of Creator 
Watson & Crick, 1953). 


"ba vfs dar a ae Ase fof est aay I 
ay at, H4. F.a.A/3 
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That organisms of many types, colours and names exist, 
whose account has been written by the creator with His 
flowing pen. 


daft dat ast afte afe faort Hfenr fate Guret i 
afd afe 28 ota wrue fae fon & efanret i au At, Ho. Tove 


He who has created beings in many colours and forms, also 
cares about them. 
fafo fo fad fan fats ofs fae sone fae fae ufs I 
ay at, H9. d.a.A/8 
The Hindhu philosophy accounts for 8.4 million species of 
organisms, each species containing many millions. Guru 
Granth Sahib Ji often talks in terms of “SaAt By fais) 


ure”, as well, but its meaning needs to be interpreted 


carefully for two reasons. Firstly, some species have become 
extinct now, like mammoth and dinosaurs and secondly, new 
species of organisms also appear, thus making it a dynamic 
rather than static process. Science, however, has only found 
about 5.6 millions yet. It is more correct to say that there is 
no end to His creation (otherwise, the one who could, would 
be known as higher than Akal Purakh). 
Ber dfe 3 fod Be df feew AY At (Q2), TaA/Y 


Kabir Ji says that human life is invaluable; it does not happen 
that often: 
adie Hon ASH ves TD, des wd wT II 
fa@ ue es ua afe faofu, sufs 5 wats sg ZO 
aad, d.a.A/WSEE 


Ravidas Ji also agrees: 
ads AH feed & wu, feg Ao SHS Be Il 
IRN SSSA, Ta.A/ Exe 


And so do all the Gurus, in particular, says fifth Nanak: 
set usufs Hee tudor i adfse fuse of feo Sct adv 1 


WAUNSH MAT HIS U ll T.A/ YQ 


According to Gurbani then creation evolved slowly as a 
result of the creative will of God, developing from lower to 
higher forms of life: that from air came water, from water 
came the lower forms of life, leading to plants, birds and 
animals and culminating in humans as the supreme form of 
created life on earth. Moreover that there is a definite link 
between all the organisms. One may be human in this life, 
but according to his/her deeds may become lower animals or 
other beings. Many people even today just laugh at this idea 
but those very people are prepared to believe that the dead 
ones will simply wake up upon one call of Jesus or 
Mohammed on the day of the judgement. You will be pleased 
to know that first of all Gurbani rejects all this. It accepts that 
physical death will come to all regardless of a king or an 
aristocrat; 
Te TE As as ws yo efs AE UAT II 
ISIE AMT HIS 8, d.d.A/AO0O 
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and secondly, modern science has proved that there is a 
definite link between all organisms. It is now possible, for 
instance, to synthesise insulin, (a hormone that controls 
blood sugar level in humans) from E. coli, a bacterium. 
Science, however, is totally silent about what happens to 
any organisms after its death, since no scientific instrument 
can investigate this. 


Essence of Guru Granth Sahib & Science -2 

e Creation evolved slowly through His will over 
countless number of years. Science agrees, except, 
replaces Creator by ‘chance’. 

e = Both Sikhi & Science agree that 

a) the universe and then the organisms took millions 
of years to evolve; 

b) there is a definite link amongst all organisms; 

c) earth is just one such planet amongst many with 
life; Sikhi is adamant, Science says high 
probability (waits for the proof); 

d) there are numerous organisms both visible and 
invisible, every where; 

e) There are no end to His greatness or to His 
creation: Science is silent about the former but 
does say that the latter (Planets, stars, organisms) 
are numerous.; 

f) Human life is supreme and apex of evolution and 
continues to evove. 


In the third part, the concept of energy shall be looked at in 


detail. 
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SYSTEMATIC DESTRUCTION OF SIKH 
HISTORICAL MONUMENTS BY THE SGPC 
Monuments of Guru Gobind Singh’s time no longer 

there. Sarbjit Dhaliwal, Tribune News Service 

Chamkaur Sahib, December 19, 2004 
When lakhs of Sikhs from across the globe will congregate 
here tomorrow to pay tributes to the two elder Sahibzadas of 
Guru Gobind Singh and other “Singhs” on the historic 
occasion of the 300th anniversary of their martyrdom, they 
will also come to know how the SGPC has wiped out the 
great historical monuments associated with the wars fought 
by the Guru, his Sahibzadas and followers. Thousands of 
Sikhs have already reached here. 
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All historical buildings, including Chamkaur-de-Garhi, also 
famed as Kachhi Garhi, from where Guru Gobind Singh, his 
two elder Sahibzadas and other “Singhs” fought a great war 
against the armies of Turks and Pahari Rajas (Rulers of hill 
states), have been removed from the scene over the years. 
They have been replaced by modern Gurdwaras made of 
marble. 





A view of the demolition work at the old Garhi Sahib Gurdwara where a new 
gurdwara in marble has come up in Chamkaur Sahib. — A file photograph 


Many of the Sikhs turning up here will like to see the original 
Garhi (fortress) but it will be a disappointing moment for 
them when they will not be able to see such a structure in the 
town where Guru Gobind Singh spent two most crucial days 
— December 20 and 21 in 1704 — of his life. There is also 
no trace of the war field where the battle was actually fought 
as Gurdwara Katalgarh Sahib has come up there. Some say 
that instead of Katalgarh Sahib, it should be named as 
Gurdwara Shaheedan. 


No trace of the original history of the Guru’s period has been 
left by those who were made the custodians of the Sikh 
heritage. All old buildings surrounding the original Garhi 
have also been demolished to build a new gurdwara. “Future 
generations would never forgive those who have played 
havoc with the Sikh heritage,” says a Sikh historian. 


The Garhi belonged to Rai Sahib Chaudhary Roop Chand 
and his brother Chaudhary Jagat Singh. They were Rajputs, 
who migrated from Amber near Jaipur in 1134. Their elders 
were granted rights over 65 villages in the Chamkaur Sahib 
belt by rulers of that time. 


Chaudhary Roop Chand’s descendants — Mohinder Singh, 
his son Bhup Chand and his grandson Arjan Singh — now 
live here at a short distance from Gurdwara Garhi Sahib. 
Mohinder Singh is from the sixth generation of Roop Chand. 
Mohinder Singh’s brother Krishan Kumar and his son Bhim 
Singh also live here. 
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There is no dependable historical date available with regard 
to the arrival of Guru Gobind Singh, his two elder sons and 
other armed Singhs in the Garhi. Seventy-year-old 
Mohinder Singh says that Chaudhary Roop Chand was a 
regular visitor to the Naina Devi temple, at a short distance 
from Anandpur Sahib. On way to Naina Devi and back, 
Chaudhary Roop Chand used to pay respects to Guru 
Gobind Singh, who was camping in the Anandpur Sahib 
fort. He says that Chaudhary Roop Chand had good 
relations with the Guru. 


After marching out from the Anandpur Sahib fort, Guru 
Gobind Singh arrived at Chamkaur Sahib on December 20, 
1704, and camped in a bagh (garden) that belonged to the 
Chaudhary family. At that place now, Gurdwara Dumdama 
Sahib has been built. From the bagh, the Guru and his men 
shifted to the Garhi to launch a counter attack on the 
invading armies of Turks and hill states. In the war, that 
continued for two days, the two elder Sahibzadas — Ajit 
Singh (16) and Jujhar Singh (14) — attained martyrdom 
along with three — Bhai Mohkam Singh, Bhai Himmat 
Singh and Bhai Sahib Singh — of the famed Panj Piaras. 


Chaudhary Mohinder Singh and other members of his 
family say that their forefathers had helped the Guru and his 
followers to shift to the Garhi despite the fact that they were 
under pressure from the rulers of that time. “Historians have 
not done justice with our elders and a wrong picture has 
been painted of them,” they say. Chaudharys lost the 
ownership of 65 villages in 1852 when the land of these 
villages was allotted to muhjaras (serfs) by an officer, Kala 
Rai. But this town even now has a significant presence of 
the Chaudhary families. 


ok 


Darshani Deori at Harmandar Sahib — Amritsar 
Dear Editor. Re: Restoration work or replacement of the 
historical Darshani Deori at Harmandar Sahib — Amritsar 


On 20 November 2004, Saturday morning, one of the Sky 
Digital Satellite Radio Stations reported that the Shromani 
Gurdwara Parbandhak Committee feels that the historical 
ornamental doors of the Darshani Deori are now unsafe for 
the public. Therefore the committee has decided to replace 
the doors if they are found to be beyond repair. This is an 
unprofessional statement made by the SGPC, as they seem 
not to have consulted conservation experts. 


The radio station held a serious discussion on the subject 
during their evening programme between 19:00 - 20:00 
hours. Listeners to the programme from across Europe and 
the UK participated in the discussion and expressed their 
views. From the maintenance point of view, the SGPC is 
obliged to answer the following questions before carrying 
out the work: 
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e Were the doors regularly examined and serviced by 
engineers? 

e When did engineers and restoration experts last inspect 
the doors? 

e Is there any report by engineers and restoration experts 
regarding the present condition of the doors? 

e Why have we not yet heard from people like India’s 
leading conservation architect Gurmeet [Kaur] Rai and 
the Sikh historian Patwant Singh regarding the present 
project? 


I am sure able craftsmen originally manufactured the 
ornamental doors. These valuable doors should be properly 
restored, and there are numerous highly qualified people 
willing and able to carry out the restoration of these doors in 
India. Replacement of the doors should not be on the agenda. 
It would appear to me that the SGPC’s decision to award the 
work of replacing the doors to the GNNS Jatha carries a 
hidden agenda. 


The illustration on page 49 in the ‘Gurbaani Universal Truth’ 
souvenir published by the Sikh Times to commemorate the 
400" Parkaash of Sri Guru Granth Sahib seems to indicate 
that the SGPC had already decided to have the restoration 
work done by the Birmingham based Guru Nanak Nishkaam 
Sevak Jatha, long before the news broke on November 20. 


It has to be noted that the GNNS Jatha has been criticised by 
one of India’s leading conservation architect Gurmeet [Kaur] 
Rai and by the Sikh historian Patwant Singh for having 
turned Harmandar Sahib in Amritsar into an ‘ungodly and 
gaudy showpiece’ (Sunday Mercury, October 31 2004 - 
Sikh Shrine Defaced By Bunglers). 


Bhai Mohinder Singh has refuted the allegations and 
commented, “History will record that I was responsible for 
doing the gold gilding and my conscience is clear.” How 
clear is his conscience? He used the word ‘I’ which clearly 
signifies ego. Ego is unacceptable in Sikhi. I can see his 
actions being nothing short of earning name and fame in his 
own way. He should be wise enough to understand the 
situation thoroughly and turn down the idea of replacing the 
door and concentrate on the restoration work as required, but 
only under the guidance of those who know all about 
conservation work. 


What should not happen under any circumstance is that the 
doors are replaced and then disappear from the Harmandar 
Sahib, which might happen if the unholy alliance of Akali 
Dal (Badal) and BJP gets behind it! 


Sikhs outside Panjab, and especially in the UK, should put 
pressure on the Nishkaam Sewak Jatha not to make the same 
mistake again that they made with the gilding work. We want 
restoration and conservation, not replacement. We must put 
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pressure on the SGPC to make sure that the so-called 
improvement does not again mean destruction of our 
heritage. Gurfateh, Swaran Singh Panesar, 
UK 


PS This letter is supported by Harjinder Singh (the Man in Blue) 
and Jatinder Singh (Netherlands) and Jagdish Singh (Belgium). 


ok 


Historic mound falls prey to unplanned construction 
Lalit Mohan Tribune News Service 


Gurdaspur, January 30, 2005 

The historic mound witness to the 10-month-long resistance 
given by less than 2,000 Sikhs led by legendary Banda 
Singh Bahadur to 1, 00,000-strong Mughal army is under 
threat. The unplanned constructions over the mound located 
near Gurdas Nangal village threaten the original mound 
which gives one the feel of the fierce battle. 


The said mound, spread over about seven acres, is located 
near Gurdas Nangal village, about 15 km from Gurdaspur. 
A gurdwara and a sarovar have already been brought up 
over the mound. During the digging of the sarovar, the 
bones of animals, horses, men and pieces of weapons were 
discovered as remnants of the said war. 


Giving details of the historic battle on the mound, Prof Raj 
Kumar Sharma, a regional historian, said that the fall of 
Gurdas Nangal brought to an end the career of Banda 
Bahadur, one of the most illustrious warriors of Punjab. 
Before Guru Gobind Singh passed away he entrusted his 
mission to Banda Bahadur. Banda Bahadur headed the 
military command of the followers of the Guru. A council of 
‘panj piaras’ consisting of Binod Singh, Kahan Singh, Baj 
Singh, Daya Singh and Ram Singh was appointed to assist 
him. He was also given a Khanda and Nagara, the symbols 
of temporal authority, and hukamnamas (letters), asking the 
Sikhs to extend every help to him. 


In November, 1709, Banda Bahadur destroyed the towns of 
Samana, Kapuri and Thaska. The battle of Chappar Chiri in 
1710 that led to the occupation of Sirhind signalled the 
beginning of new era in the history of Punjab, says Prof 
Sharma. Peeved about the growing exploits of the Sikhs, 
Abdul Samad Khan was appointed Subedar of Lahore on 
February 22, 1713. At that time Banda Bahadur was 
carrying his military activities in and around Kalanaur in 
order to conduct swift raids on the Mughal power centre of 
Lahore. Though reduced in strength he was busy building 
mud fortifications at Kot Mirza Jan, a small village between 
Kalanaur and Batala. Before the defences could be 
completed, Banda Bahadur was attacked from all directions. 
Banda and his men fought bravely post to post before taking 
shelter in the haveli of Bhai Duni Chand in Gurdas Nangal 
village. The siege of Gurdas Nangal began in April, 1715. 
Banda Bahadur and his men made every effort to 
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strengthen the defences of the haveli by collecting stores or 
ammunition and rations. A ditch was dug outside the haveli 
and filled with water from the neighbouring Shah Nehar 
canal and other small streams flowing from the hills that 
rendered the Mughal artillery useless. Whenever the Mughals 
tried to bring their artillery in position, horsemen would 
come out from the haveli and destroyed it. 


Though it was an unequal fight with the Mughal forces 
swellings day by day, the Mughals did not make a frontal 
assault, fearing that hand- to- hand battles would cause them 
heavy losses as in the battles of Thatian and Raipur 
Behrampur. 


After about eight months when not even a blade of grass was 
left for the forces of Banda Bahadur in the haveli, the 
Mughals entered the premises on December 7, 1715, 
massacring many while taking many lieutenants, including 
Banda Abrader, as captive. 


Prof Raj Kumar said it was unfortunate that the places 
depicting the last war fought by one of the greatest Sikh 
warriors were being deformed due to _ haphazard 
constructions. The government and the SGPC should take 
concrete steps to protect such structures for future 
generations. 


oh KK 


MODI DECLARES HOLIDAYS ON GURPURB 


Sarbjit Dhaliwal Tribune News Service 
Chandigarh, February 3, 2005 


Worried over the damage caused to his image by the 
cancellation of the holiday of Guru Nanak’s birth anniversary 
by his government, Gujarat Chief Minister Narender Modi 
has started damage control exercise. After declaring holiday 
on the occasion of Gurpurab (Guru Nanak’s birth 
anniversary), Mr Modi today contacted the president of the 
Shiromani Akali Dal( SAD), Mr Parkash Singh Badal, on the 
phone to intimate him that the order had been issued 
declaring Gurpurab as holiday. 


Last week Mr Badal had talked to Mr Modi on the phone 
asking him to review his decision regarding the cancellation 
of Gurpurab holiday following the breaking of the news by 
The Tribune that the Gujarat Government had cancelled the 
holiday. Mr Modi has also sent a copy of the statement issued 
regarding the declaration of Gurpurab as holiday to the 
president of the Punjab unit of the BJP, Mr Avinash Rai 
Khanna. 


Obviously, bowing to strong reaction from certain religious 
minorities and publicmen, the Gujarat Government has 
announced six additional public holidays for the current year. 
Besides, the Gurpurab holiday on November 15 (Tuesday) 
this year, the new Gujarat list has five other holidays, which 
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are Good Friday on March 25, Cheti Chand on April 10, Id- 
e-Miladunnabi on April 22, Parshuram Jayanti on May 10 
and Parsi New Year on June 21 this year. 


The cancellation of the Gurpurab holiday in Gujarat had 
triggered a strong wave of resentment and anger among 
Sikhs against Mr Modi. Certain Sikh organisations had 
exhibited their anger publicly by holding rallies in Gujarat. 
The general secretary of the Punjab Pradesh Congress 
Committee, Mr Parminder Singh, had taken up this issue 
with the Prime Minister, Dr Manmohan Singh, and 
Congress President Sonia Gandhi. 


The statement issued by the Information Bureau of the 
Gujarat Government says that “these six new public 
holidays have been incorporated in deference to several 
representations made by the leaders of different religious 
groups, sects, communities and sections of society to the 
Government of Gujarat. These holidays will be observed by 
government offices, boards and corporations and local self- 
government organisations”. 


It is the second time that Mr Modi has been involved in an 
unsavory controversy with regard to the Sikhs. Earlier, a 
statement alleged to be made by him regarding the Prime 
Minister, Dr Manmohan Singh, (bara baj gaye) had led to a 
furore against Mr Modi among the Sikh community. 
However, denying that he had ever made such a statement, 
Mr Modi had then stated that it had been work of his 
opponents to damage him politically. 


[To say that Badal’s telephone call to Modi worked the magic would be 
wrong. Modi’s first action to cancel the holiday should be viewed as the 
low esteem BJP has for Mr. Badal. The reversal is due to pressure from the 
Party Central Committee as a result of pressure from president of the 
Punjab unit of the BJP, Mr Avinash Rai Khanna. Outrage by Sikh 
individuals and organizations and flexing of the political muscle went a 
long way to make Modi eat crow. If the Sikhs in India could only unite, 
Congress and BJP leadership would both be compting for their support and 
regrets and apologies for the 1984 ghalughara will come from both 
parties.ED] 


oh KK 


‘NO CREDIT’ TO AKALIS FOR GURPURB 


HOLIDAY 
Sarbjit Dhaliwal 
Tribune News Service Chandigarh, February 10 


Though there are many Akali political and religious leaders 
who have been trying to get all credit for making the Modi 
Government revive Gurpurb (Guru Nanak's _ birth 
anniversary) holiday, Gujarati Sikhs have a different story to 
tell. 


The Gurpurb holiday was removed from its list by the 
Gujarat Government in the beginning of 2004. Immediately 
after this development, the issue was taken by the Sikh 
community there with the then Union Home Minister, Mr 
L.K. Advani, who belongs to that state and also with Mr 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 16 


The Sikh Bulletin 


Narendra Modi, Chief Minister of Gujarat. Besides, formal 
letters were also sent to the Akali leaders and the SGPC 
asking them to take up the issue with the leadership of the 
BJP in Delhi. 


Certain senior leaders of Gujarati Sikhs personally 
approached the SGPC president and other Akali leaders in 
this connection. But nothing happened inspite of the fact that 
the leader of the Shiromani Akali Dal (SAD), Mr Parkash 
Singh Badal, had good relations with the then Vajpayee 
Government in Delhi. SAD was a part of the BJP-led 
coalition Government in Delhi. 


Mr Tarlochan Singh, Chairman of the National Commission 
for Minorities, who was also close to the then Prime 
Minister, Mr Atal Bihari Vajpayee, also wrote several letters 
to Mr Modi to get the holiday revived. However, Mr Modi 
remained silent on the issue. He just acknowledged the letters 
of Mr Tarlochan Singh but did not take any action. 


Dr Jaswinder Singh Sethi, president of the Sikh Pratinidh 
Sabha of Baroda( Gujarat), said." We knocked the doors of 
all senior Akali and SGPC leaders but no one proved 
effective in our case". He said that it was worth asking Mr 
Badal and Bibi Jagir Kaur, president of the SGPC, as to why 
the BJP leaders did not listen to them on the issue of Gurpurb 
holiday. He said that if there would have been some other 
political party, it would have severed all political ties with the 
BJP on the issue of Gurpurb holiday. But leaders like Mr 
Badal and Bibi Jagir Kaur did not make a single statement on 
the holiday issue. 


Dr Jaswinder Singh said his sabha approached Mr Parminder 
Singh, general secretary of the Punjab Pradesh Congress 
Committee. "We urged Mr Parminder Singh to take up the 
issue with the Prime Minister, Dr Manmohan Singh, and Mrs 
Sonia Gandhi. But Mr Parminder Singh chalked out a 
different strategy and rattled the Modi Government by 
making the Gurpurb holiday a national issue within three 
days. Mr Modi declared Gurpurb a holiday within a few days 
after a demonstration held by Sikhs in Gujarat under the 
command of Mr Parminder Singh," said another senior leader 
of the sabha. 


oh 2K 


DEAD END IN PUNJAB 

The Asian Age India | Brad Adams 
The story of history's losers is usually buried under layers of 
dirt, shovelled courtesy of the winners. At the bottom of 
these layers are individuals who opposed those in power. 
Lying next to them are people aligned with or sympathetic to 
the losers. 


Since the middle of the 20th century, social archaeologists 
have identified many losers by another name: "human rights" 
victims, eliminated by governments or their armed 
opponents. The nomenclature of human rights has had a 
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salutary impact. It has posthumously turned forgotten or 
even scorned "losers" into individuals with flesh and bone 
and thoughts worthy of remembrance. 


Perversely, rights-abusing governments sometimes benefit 
from the accretion of victims. In the rush to protect today's 
(and tomorrow's) victims, yesterday's are often de- 
prioritised, forgotten, even cast aside. 


This is now the plight of India's Sikhs. In the early Eighties, 
armed separatist groups demanded an independent state of 
Khalistan. To destroy the movement, security forces were 
given a free hand, leading to the worst kinds of abuse. India, 
grappling with new battles in Kashmir and the Northeast 
and coping with religious conflict leading to the Mumbai 
riots of 1992-1993 and the Gujarat pogrom in 2002, has 
largely forgotten the crimes in Punjab. Each of these 
problems has piled a new layer of dirt on the long-standing 
and still simmering problem of the Sikhs. 


The Punjab violence peaked in June 1984 when Prime 
Minister Indira Gandhi sent the Indian Army and 
paramilitary forces into the most sacred of Sikh sites, the 
Golden Temple in Amritsar. Huddled with hundreds of Sikh 
militants were thousands of civilians, many of them 
pilgrims who thought they were safe in a place considered 
an unthinkable target. A brutal battle left nearly a hundred 
Indian security personnel dead. Independent estimates 
suggest that thousands, mostly civilians, perished. Some 
were reportedly found with their hands bound and bullets in 
their heads. The attack on the Golden Temple soon cost 
Indira Gandhi her life. On October 31, 1984, she was killed 
by two of her Sikh bodyguards. Blaming all Sikhs instead of 
the individuals who pulled the triggers, members of 
Gandhi's Congress party organised pogroms against Sikhs in 
Delhi. In a rebuke to the party's spiritual founder, Mahatma 
Gandhi, thousands were killed. Children were found 
beheaded. Seven government-appointed commissions have 
investigated these attacks, but all have either coated the 
layers of dirt with whitewash or been met with official 
stonewalling and obstruction. 


Victim groups, lawyers, and activists have long alleged state 
complicity in the violence. For three days the police failed 
to act as gangs carrying weapons and kerosene roamed the 
streets, exhorting non-Sikhs to kill Sikhs and loot and burn 
their properties. Reacting to the assassination, Mrs Gandhi's 
son, Rajiv, however, appeared to bless the ensuing pogrom, 
saying, "When a big tree falls, the earth is bound to shake." 


For the next 10 years, politically active Sikhs in Punjab, and 
those who stood up for victims and their families, were 
targeted for murder, disappearance, and arrest by Indian 
security forces. Violence and intimidation have continued at 
a lower level since, but a recent visit to Amritsar made it 
clear just how widespread the fear and anguish continue to 
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be. Many Sikhs there continue to talk of fear of the police 
and security forces and of receiving threats, often speaking in 
the low voices of human rights victims in too many parts of 
the world. 


Improbable and courageous leaders have emerged, such as 
Mrs Paramjit Kaur Khalra, whose husband, Jaswant Singh 
Khalra, exposed the secret and illegal cremation of thousands 
of bodies in Punjab officially labelled as "unidentified or 
unclaimed." The killers certainly knew their identities; they 
were "unclaimed" because their bodies were cremated before 
family members ever knew they were missing. Yet, about 65 
per cent of the persons illegally killed and cremated by the 
Punjab police have yet to be formally "identified." So 
widespread was the practice that Jaswant Singh Khalra 
uncovered it by tracking the purchases of wood (he learned 
that it takes 300 kilograms to burn a single body) by the 
security services. He found that in just three crematoria in 
Amritsar district one of the 13 districts in Punjab thousands 
of unidentified people had been illegally cremated. 


What Jaswant Singh Khalra learned cost him his life. In 
September 1995 he was abducted in broad daylight in front 
of his house and later killed. His killers have been identified 
but have not been prosecuted. Impunity reigns over the 
Punjab, to the point that former Punjab police chief K.P.S. 
Gill has had the temerity to publicly demand that laws be 
passed to grant immunity of police officers or their crimes in 
recognition of their "service to the state." 


For progress to be made, Congress will have to stop just 
pointing fingers at the BJP for its stoking of communal 
violence and deal with the skeletons in its own closet. Most 
of the killing and disappearances took place under Mrs 
Gandhi and successor Congress governments. Some of those 
allegedly responsible for the violence in Delhi in 1984 were 
elected to Parliament in May's elections. Some are now 
ministers. 


But groups like the Association of Families of the 
Disappeared in Punjab, the Committee for Information and 
Initiative on Punjab, the Committee for Coordination on 
Disappearances in Punjab (publisher of the seminal Reduced 
to Ashes, The Insurgency and Human Rights in Punjab, 
www.safhr.org), and ENSAAF (www.ensaaf.org), which just 
released Twenty Years of Impunity: The November 1984 
Pogroms of Sikhs in India, have refused to allow the issue to 
be buried. It is largely due to their efforts that recently the 
National Human Rights Commission ordered compensation 
of Rs 2.5 lakhs each for the families of 109 people who were 
killed in the custody of Punjab Police between 1984 and 
1994. This could be the beginning of a proper accounting, 
although the families consider this too little, too late, and the 
state has made no admission of responsibility. 
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Justice will have failed unless the officials involved in such 
violations are vigorously and transparently prosecuted in a 
clear message that India does not tolerate human rights 
violations or excuse it because the perpetrators claim to be 
patriotic enough to break the law for national security. 


The best and only way for Congress to overcome its record 
of human rights abuses in Punjab and Delhi is to embrace 
the rule of law as the vehicle for accountability and 
reconciliation. But a genuine reconciliation requires a 
willingness to admit errors and rectify them. Only a 
conscious exercise of political will on the part of the new 
government of Prime Minister Manmohan Singh — 
seemingly a serious and principled politician — can bring 
about justice for the Sikhs. Otherwise, discussions about the 
carnage in Gujarat and the need to take action against BJP 
leaders risk being seen as a partisan ploy, divorced from a 
genuine commitment to the rule of law and the imperative 
of re-establishing the secular credentials of the state. And it 
is worth contemplating the possibility that success in Punjab 
may open new windows for peace and reconciliation in 
other areas of conflict still visible in the dirt, such as 
Kashmir, Manipur and Nagaland. 

Brad Adams is the executive director, Asia Division, Human Rights Watch 
and lives in London. 


http://www.asianage.com/?INA=2:175:175:133358 
© 2004 The Asian Age 
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1984 SIKH MASSACRE 
Indian Film Seeks Justice Over 1984 Sikh Massacre 
By Philip Blenkinsop 


BERLIN (Reuters) - The director of an Indian movie 
dealing with the 1984 massacre of Sikhs by angry Hindu 
mobs hopes to drive debate about the killings and force 
legal authorities to renew investigations. “Amu” a debut 
feature film by Indian film director Shonali Bose, had its 
world premier at the Berlin Film Festival to an appreciative 
international audience. 


"The struggle for justice remains strong. If you make a big 
noise it's harder to sweep it under the carpet. It's just not in 
the public conscience," Bose told Reuters in an interview. 
"Some smaller fry have been caught, but not the bigger 
fish." The movie is set in contemporary India and tells the 
story of Kaju, a young woman living in America, who visits 
her relatives in New Delhi with a thirst to discover "real" 
India. Her inquisitive streak leads her to the city's slums 
where she is overcome by a feeling of deja vu. Gradually 
she discovers her adoption in 1985 may be linked to the 
previous year's riots. 


The government says 2,733 people died in attacks on Sikhs 
after Prime Minister Indira Gandhi was shot dead by her 
Sikh bodyguards. The assassination was in revenge for 
Gandhi's decision to send the army to flush Sikh separatists 
out of Amritsar's Golden Temple. Activists say about 4,000 
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people were killed in the riots, said to be the worst religious 
violence since the bloody partition of the subcontinent in 
1947. Delhi's Sikhs bore the brunt of the riots and accuse the 
Congress party of setting them off, a charge it denies. About 
600 cases of arson, killing and rioting were registered, but 
police closed half of them, ostensibly for lack of evidence. 
Around 10 people have been convicted of murder. 


Bose's view is that those in power encouraged the mobs or 
did nothing to rein them in, a stance that caused difficulties. 
Her film was financed by family and some members of the 
Sikh community after major producers, keen for well-known 
Bollywood stars and songs, and independents refused to back 
it. One U.S. house was also keen for a white protagonist, 
Bose said. The censors also took a dim view of lines referring 
to the involvement of unnamed politicians. After they were 
removed the film was cleared with an "A," or adult rating. 
"They said 'why should young people know this painful 
history? Better it be buried and forgotten,"' Bose said. 


"Amu" is not the only film dealing with difficult passages of 
India's history since independence. "Final Solution," a study 
of the politics of hate that led to the 2002 massacre of over 
1,000 mostly Muslims during Hindu-Muslim riots in Gujarat, 
premiered in Berlin last year. The film, its title drawn from 
the Nazis’ description of the genocide of Jews, was banned in 
India for several months. However, Bose said the Gujarat 
riots and other similar incidents were easier to blame on 
extremist Hindu groups than the violence in 1984 when the 
secular Congress held power. Bose said people had been 
scared of touching anything dealing with the massacre. But 
she sees signs of modest change, with "Kaya Taran" 
(Chrysalis), a film about a Sikh mother and son given refuge 
by nuns during the riots, released in the middle of last year. 
She also said Manmohan Singh, India's first Sikh prime 
minister, expressed interest in "Amu." She sent him a copy of 
the film. [From Yahoo News Feb. 15, 2005] 


ok 


"The first step in liquidating a people is to erase its memory. 
Destroy its books, its culture, its history, Then have 
somebody write new books, manufacture a new culture, 
invent a new history. Before long the nation will begin to 
forget what it is and what it was. The world around it will 


forget even faster." (Blind Czech historian Milan Hubl to the novelist 
Milan Kundera. Documented in The Book of Laughter and Forgetting by 
Milan Kundera) 

From:http://www.sikhgenocide.org/ 
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SIKH PROFILES 
Sikh Coalition Regional Director Selected by Virginia 


State Bar Association for Pro Bono Law Student of the 
Year Award. 


a3 us2 


March 2005 













mandeep Singh (Sidhu), the Coalition’s 
Southeast Regional Director, has been 
named the recipient of the 2005 Oliver 
White Hill Student Pro Bono Award by the 
Virginia State Bar Association. The award 
is named for Oliver White Hill, the 
ichmond, Virginia lawyer who lead the 
| ight against school segregation in the court 
case Brown v. Board of Education. 


Amandeep is a third-year law student at the University of 
Richmond Law School in Richmond, Virginia. As a lifelong 
resident of Richmond and as a law student, he has devoted 
much of his time to upholding justice and civil rights for all 
people. He was instrumental in the creation of the Sikh 
Coalition, and assumed a leadership role in ensuring the 
passage of U.S. Senate and House resolutions calling for 
better protection for Sikhs from hate crimes in October 
2001. Amandeep also has represented the Sikh Coalition at 
meetings with the U.S. Department of Transportation and 
the Federal Aviation Administration to ensure that 
complaints of air travel discrimination are investigated. He 
also was a lead organizer of the Sikh Coalition Awards 
banquet in Washington, DC, which honored persons 
invaluable in assisting the Sikh community after September 
11, 2001. Amandeep was also instrumental in the creation of 
a BBC radio documentary on the work of the Sikh 
Coalition. 








At the University of Richmond Law School, Amandeep 
serves as president of the student bar association. He is also 
a founding advisory board member of A More Perfect 
Union, a Richmond organization created to increase respect 
and understanding between religious and ethnic majorities 
and their Muslim, South Asian and Arab counterparts. For 
A More Perfect Union, his skills were key in organizing a 
Vaisakhi dinner attended by the University of Richmond 
principals and in the creation of public service 
announcements promoting tolerance of Sikh and Muslims in 
the United States. 





Amandeep was nominated for the award by the dean of the 
law school, who stated, “In my 24 years of law teaching, I 
can think of no student more deserving of an award bearing 
Oliver Hill’s name.” The Coalition would like to thank 
Amandeep for his dedicated contribution and personal 
commitment to our community. He is truly devoted to the 
cause of justice for all. 
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TEMECULA POST OFFICE NAMED AFTER 


DALIP SINGH SAUND 
By Prashanth Lakhihal New York: 


The House of Representatives unanimously voted 410-0 to 
honor former Riverside and Imperial County Congressman 
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Dalip Singh Saund by naming the post office in Temecula, 
California, in his honor. Upon taking the oath of office in 
1957, Congressman Saund became the first Indian-American 
and first Asian-American to serve in the US House of 
Representatives. "The 'Dalip Singh Saund Post Office 
Building’ will honor an American who followed his dream to 
the United States, broke barriers, and served as a 
representative of the people," said Congressman Issa who 
authored, H.R. 120, the legislation honoring Rep. Saund. 
"This Act of Congress will preserve Congressman Saund's 
legacy and honors the success of all immigrants from India 
and their accomplishments." Congressman Bobby Jindal 
(LA-1) co-sponsored and voted for the Dalip Singh Saund 
Post Office Building Designation Act. 





Born in the village of Chhajulwadi in India's Punjab province 
in 1899, Dalip Singh Saund came to the United States in 
1920 to study at the University of California, Berkeley, 
where he earned a doctorate in mathematics. For nearly 30 
years he was a successful farmer in Imperial Valley. During 
this time, Saund began fighting discriminatory laws against 
Indians. In 1949, he and other Indians finally earned the right 
to become US citizens. In 1952, Saund was elected and 
served for four years as justice of the peace in Westmorland, 
California. 


Dalip Singh Saund made history in 1956 when he became the 
first Asian elected to Congress. He was elected to the House 
of Representatives and represented the 29" congressional 
district during the Eighty-fifth and the two succeeding 
Congresses. Saund's political career was cut short when he 
suffered a stroke while campaigning for a fourth term. The 
House bill heads to the Senate for consideration. The 
measure is expected to be quickly adopted by the Senate and 
signed into law by President Bush. "Dalip Saund's story is 
one of determination and true accomplishment," Jindal said. 
"He personifies the idea that every person can, through hard 
work and dedication, achieve amazing heights." "Dalip 


M3 uz2 


March 2005 


Saund's election to Congress brought pride and joy not only 
to Indian-Americans, but to all Americans," added Jindal 
who became the second Indian American elected to the 
Congress last year. "Each of us owes a debt of gratitude to 
his trailblazing efforts, so that America could continue to be 


a land of opportunity." 
weak ak ok 


NATIONAL INSTITUTE ON GURU GRANTH 


SAHIB OKAYED 
K.S. CHAWLA 
Ludhiana, February 12, 2005 Tribune News Service 


It appears that the Prime Minister, Dr Manmohan Singh, is 
keen to see that each and every announcement made by him 
at Amritsar on the occasion of the 400th anniversary of 
installation of Guru Granth Sahib is fully honoured. In this 
direction a major step has been taken by the Ministry of 
Human Resource Development and the University Grants 
Commission (UGC) by sanctioning the establishment of 
National Institute of Studies in Sri Guru Granth Sahib. The 
proposed institute will be set up at Guru Nanak Dev 
University, Amritsar and shall be fully autonomous. It will 
have a governing body comprising representatives of the 
HRD Ministry, UGC, Punjab Government and experts in the 
field of Guru Granth Sahib Studies. 


It is understood that under the proposal, the Vice- 
Chancellor of Guru Nanak Dev University will be the 
chairman of the governing body. The institute will 
undertake multi-dimensional studies of Guru Granth Sahib, 
its importance in inter-faith dialogue with special reference 
to the Bhakti movement, scriptural studies and music. The 
institute will have a library and museum of its own. 


The expert committee is understood to have recommended 
that the institute will receive grants in three phases and will 
come into being soon after the sanction is conveyed to the 
Guru Nanak Dev University. It may be mentioned here that 
Mr T.K.A. Nair, Principal Secretary to the Prime Minister, 
paid a visit to Chandigarh a few days ago to interact with 
the Punjab Government, including the Chief Minister and 
officials with regard to the various announcements made by 
the Prime Minister during his visit to Amritsar in 
September, 2004 at the time of celebrations of 400th 
anniversary of installation of Guru Granth Sahib and their 


implementation. 
veka ak 


GOLDEN TEMPLE’S HERITAGE STATUS 


MOVE RUNS INTO ROUGH WEATHER 
K.S. Chawla 
Ludhiana, February 3 2005 


The grant of world heritage status to Sri Harmandar Sahib, 
Amritsar, has possibly run into rough weather as UNESCO 
has sought certain clarifications from the permanent 
delegation of India to UNESCO. 
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In its communication to the permanent delegation of India to 
UNESCO, the Director of UNESCO World Heritage Centre, 
Mr Francisco Bandrin has referred to the concerns expressed 
by across section of Sikhs. 


The letter of September 22, 2004, mainly refers to the lack of 
consultation with representatives of the Sikh community in 
the process of nomination and the new proposed management 
system’. The communication clearly says. “Inscription on the 
world heritage list may be delayed, if it is deemed necessary 
to ensure the universal agreement from parties concerned.” 
The Sikh diaspora particularly in the UK and Canada has 
expressed strong apprehensions about the fallout of the grant 
of world heritage status to Darbar Sahib. 


The Sikh Human Rights Group based in London and headed 
by Dr Jasdev Singh Rai has pointed out that “In the past 
Sikhs have walked into many situations without examining 
the implications of the documents they agree to for spurious 
and small promises, only to regret later when grave 
consequences occur. The Sikhs have shown remarkable 
inability to assess the implications of arguments and political 
intrigues. This time the community needs to examine the 
issues’. 


While pointing out the contentious issues, Dr Rai and 
lawyers Manjit Singh Gill, Navtej Singh Ahluwalia and 
Satnam Singh Bains fear that grant of world heritage status to 
Harmandar Sahib will totally compromise its sovereign status 
and that of Akal Takht Sahib. 


They have also pointed out Harmandar Sahib is already one 
of the best known places around the world and according to 
the BBC, it is the world’s sixth most popular tourist site. Dr 
Rai insists that no purpose would be served in having the 
world heritage status. 


However, Dr Rai admits that the world heritage status will 
ensure that signatories to the UNESCO World Heritage 
Convention will refrain from attacking the temple in a 
regional war and also ensure environmental protection of 
Darbar Sahib. 


Meanwhile, the SGPC authorities have also sought more 
clarifications from the office of the Director-General, 
Archaeological Survey of India, instead of allaying the fears 
of the Sikh diaspora. 


Mr Dalmegh Singh, secretary, SGPC, in a letter to the 
Director, Monuments, Dr Poonancha, has expressed strong 
desire Sri Harmandar Sahib be included on the world heritage 
list on the sole condition that the inscription on this 
prestigious list would not compromise the legal status and 
ownership rights. 
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GURMAT VIDYA MARTAND TITLE FOR 
MASKEEN 


Our Correspondent 
Amritsar, March 3, 2005 


While paying tributes to noted Sikh scholar Giani Sant 
Singh Maskeen at the bhog ceremony held at Alwar 
(Rajasthan), he was conferred the title of “Gurmat Vidya 
Martand” posthumously by Akal Takht Jathedar, Giani 
Joginder Singh Vedanti, today. SGPC President Bibi Jagir 
Kaur announced to confer “Bhai Gurdas Award” carrying 
an award of Rs 1.25 lakh at a special function to be 
organised at Gurdwara Manji Sahib here and also a 
financial assistance to the wife, Bibi Sunder Kaur, of Rs 
10 lakh. She announced to preserve and circulate audio, 
videos, CDs and books of the Maskeen. 


oh KK 


LETTERS TO THE EDITOR 


My Dear Vir Hardev ji, Guru Fateh & greetings. 

Many thanks for your email dated Jan. 26, forwarding Dear 
Sarjeet's thoughtful article that you have published in The 
Sikh Bulletin. This is beyond doubt one of the most 
perceptive, analytical and constructive pieces of writing we 
have seen in recent times. The problems in Malaysia are 
endemic for all of the Sikh diaspora. We hope to feature the 
article in the April issue, and wish that the Sikh elders in all 
countries, esp. Dharam Prachar bodies of SGPC, etc. 
summon conclaves to consider the issues Dr. Sidhu has 
raised. With affection & admiration to you and Dhami ji. 


Sincerely yours, 
Calcutta 


Saran Singh, 


ok 


Excellent, well-balanced editorial on "Bani and Bana." 
Guru Nanak Sahib will be pleased that some one is trying to 
follow his message of truth (sach). Many of us have totally 
forgotten the message of truth (sach) by Guru Nanak Sahib. 
Those well meaning Amritdhari sikhs who were repeatedly 
asking you the definition of a Sikh with the hope that you 
will mention uncut hair; never claim the number of sikhs 3 
million to max of 5 million according to the definition they 
are looking for. There is nothing wrong with that. But they 
still claim 24 million or so because they count 80% or so 
who don't fit in their definition. We have to see the truth in 
it and then we are free to follow either way. I am not 
suggesting, we should follow one or the other. But, IMHO, 


can't have both ways and be truthful. Dr. Sukhraj Singh 
Dhillon, NC, USA 


ok 


I suggest that the matter of youngsters going away from 
Sikhi lies in the fact that the very definition of Sikh in the 
original approved Maryada is faulty. As per that definition 
our population is only a few lakhs though you claim to be 
over two hundred million worlwide. 
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Based on my 77 years of practicing and living a bold Sikh 
life, I suggest that briefly a Sikh should be " A person who 
boldly claims to be a Sikh and believes in the teachings of 
Guru Nanak and all subsequent nine gurus and in Sri Guru 
Granth Sahib." The rest is all detail. Let people keep hair or 
not. Let the moustaches and the beard be trim, and let any 
one choose to be Khalsa of Guru Gobind Singhji. Sikhi is not 
going to finish. Only weaklings remove hair and turban from 
their heads. It is so majestic to look like a keshadhari sikh 
with turban on head. Only the hard headedness of the priestly 
class should go. Let a sikh be free to wear the hair as it may 
suit him. His appearance should be of a Sikh. Sikh is 
different from the KHALSA. This should be kept in mind of 
ebvery one. 


I wish you, the SGPC and all concerned, to listen to public 


voice raised in the enlightened papers like Sikh Bulletin. 
Shivcharan Singh Dhesi, Dhesi Estates, 
Rajrajeshwarinagar, Bangalore-560098, presently at 
2209 Rockwell Drive, Davis, CA-95616, USA 


ok ok 2k 2k 
ont AAS ATES-Hols soe & oreA Tg-Ta wiorgs TI 
mass fh AIA 

‘geht west dt sgt at asuatst 3 Husefea aesst 
swUs HATE odt Tigehet st dat-sa fea get ofofent 
Ad-Hd wes BS HSU FSO ct fFa FIs AGS, Ade 3 
HonHet Atea-aafs difedt aes 3 fa aafhet t wore os 
dHO-Ho's Ht ag qe Afoa At & nds fea Hou @ AOHY AS 
deur we ? Hou Gs U- aT t wea tt a fs 
Sfont | TI-s sa Sa Ta: 

fae Afoors den, fae gS se utes 

Jaty aaret seat, aa, ffm ats 
dat-ar fea oHt clue ae Hoy Hatfex dt ATaS-HOS 
com! fasta, 8a fadHoss ct fast Hots S dat mas 
(God’s deposit) Wee JIfEA wet Ga far sgt dH es-ES 
wig Hida Ass 3 fersa mntas fea fimo 
(Dishonesty) ds Se act det ASS St Age GA w fore 
v fa Hedt-ug & Us yes UgE Bel GH e Jon fea VHS 
aad Jide gan ct Cawet agat de Jat 3 ns vifad we 


Ye des 3 USAT TS FOS I {ti.829} 
Has Hels get ‘goth gael’ weer TiATaS Hats ge et 
Hada su adt, Adt fea st dét-gon fee orfeu de aeast 
HU o URS ada fAGet Jisu Ga J, A feAW 3d 3 OS 
ast We At A Ads @ aesst Agu § sa aa yeteor We 
es wast an ace’ a da-Hs I Wetinot e& fag TSG 
UZStBS ws Aah es aS use’ X Heat uTBat| HASBHTai 
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2 Hos ade"at ns wal urfea a aceet| fect ava 
fa dat ar fea Aas Has do a AIBE TS AT AfoaG nis 


Sds-Aat 2% Cudas fann t det-aa 2 Sue nnost fers 


rtoa at fed sos saonet 3 feniga naeest ot ees atst 
amet 3) fa@ta, f&R yors thot nit Bea favre? 3 yHAoEt 
Sy Hou e gedst Agu S fearse Je Hout aeterd fes 
vs lfest & AIS wTAG Hou fredt © Hada S TH oct 
OST AT ACT | 


ag ooo Atos At e fats o fa su wrfeat ares ut dE 
fea faut 3 efaoret Ft ust ad U1 Bu-sfost de fea Ht 
adt 3 urat fea ue fea SH ad FT ladt st Sis Fe urat 
fea ut feat J5,8aat } aS dt fact fhe wet | fra BoA 
Hove fes (ave, J3-4s J we fee) fact ot 3; feR dw 
fea & AOH-HSdE ct faut odt fa feces FE a IT Bat F 
vow fes fise wet dni tH fea fede i gut faaut 3 ued 
fea & fact od u, fea nrue nu } aete Js 3 act for 
@ tu Hoe Jo ise, gut faout vest sar ag I a wus 
83 act ane Aaofanit st AeH-HagE dt fact us adh det 
ue Je Jo; de-He ure fea st fat sdf 3, weit ura 
vot tt Jslae, Tehat star Hares sfont J areéit tar 
ae-He ufo fact et yrust odt oi faA ys 2 de fee 
Hees JH Ca ru be ST HA SPST ST CAS INSU T 
| Hout feat a Hews ct efsuret Bx rte } ct fheset gz, 
fan & fose fea us ot fhefs-rrerg & Hae Jd 2S HE J 
| TIeTA TS: 
aAfs edb oats Ader ofS urat As fests II 
onfs 43 HaTet ont oats ufsor eH fests I 
SAfs got faedt ues ny saves wa Af I 
SAS JAst 8a Ade SAS wet wg vata | 
fan ofa fafa 22 A Ret fan 3 PE fn ure FHS I 
Bsa St a fs eset fan we stafs AgE Peis Ku} 
aH Hees HS:- SIs aed At HTH afde Jo fa fagst 
Hou fae HoT & wus wy } ‘ATG’ AHSt fede" J, Aad CA 
3} nisl Hs Sot Hfomr, ate, HE BS fearat ct Hw adt ws 
atst 3st fag & on Hotenit 8a ‘AM’ adt we AAT | 
faGfa, fan dt He aay dt Usa age THs ot ade DIEA 
wet FAT? wes et usd dt fhe yotenr 3 3t fed fhe 
HoGe fensa diffs Hare ae ast fearg F Has ad TJ 
Hae | sas At} uifad subat yst fener aah nirfinar for 
lug, fA sda wet 33 HAS Sdt T Hat | Bote wa WS: 
wats HS Hfsnr odt, aA Hae ate I 
A fos ator A He ator, vat Ha fe i (uiar qaet} 
ys Hse A fat ut 1 Hast 33 3 Ter ore 11 (t.328} 
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aA Uze We:- Hal Ades te-for t sfon fe fhe FTG 
Ut Be To fax fas Hot a U weiner ut ube Js 3 gat 
det Ha vat & ute Toinmus und 6 2H a det Jes Be 
Wlag soa wfss tt nos } eet fea fegt ot ates Ast 
3 fe & oe uses dt fatemr § firs fa ay & Sat ow 
saute féfent, fra,‘ssr eat fre dotets’ orfea saonet 
Havest zest Jia, ‘fase’ 3 ‘Ase’ FH afa fez 
Jinune 3 fx Gees At 6 oS AS St Act dt Heo Fat 
yes dt, ud fA ¢ TG ueves Tot fat Sot 6 cus vs 
ait | Fea Ts: 
fag date ubafs Hoeet For Hifer Afar uct 
af edtofs ufs &fe sar urat Ofy Aart I 
3a at fhe dotefs sds ge Ard I 
He ute fags Teele cad sels oT II 
waa :—(fea Ades he-forr = efon fee) fae (@ es) ver 
SG une Dede ae aes 
Ha a ute Ja; (omus) usd } 2m & fa fee (deh) des BF 
Js 3 ust Fu & (fA F) Hae Us (SR, ust ad Ses®) | 
gat wat fAd (© BS) ucte WS, (SS Uce Temi 2) da 
Pod 3 sd Ae ge | Wim oer ats aH (ore, Jat 
aHet AT A CUT UBS VT AH) es Hoe US (fEA Bet) feat 
2 cag wot HS HT Ses | 
ane fSent as UAT otefs Het AST I 
Hfsor dtefenr afs de ai fafe ure uret Il 
Boa fraya Asst Sar Is 3 srat {iat} 
wee:- oa ot ona ust d 1 ga Ht uA det o | BSA 
Se fig fenos ae us ART Gus dt uu ot mis oes 3 
ot ofa pact 3, A femoms ag us 3 aea ! feo fao-we 
uid Bae TI ue Jo Canfas HSS Js) fa feast } fens 
zat dis vat Sot Balt | 





ant chit Feet Fares gs :- 

Wt Ig stad Atos 3 sds aus at } dat-aer t feuds, tae 
=H HSE 3 TS UCE YR St ISIS st, Sot dS fan yors 
U SoH su fers 3 ur dt wer mules fad & eat 6 Sasi 
a ont a nae fee vet ye a fen 3a 3 de J ott 
rea fasta, fA yors Hot Ho fed fra Set 3 urdst 
acest aHest 3 Heat St mrs aiet Siuet oH fee zi 
Feet a oe ge fFa ens yea wt far dius, feR wT nos 
ags U Hot 3 Beat AU Val fasta, fre AfourHt 3 Fat 
AG ae Hose J uede ole, fA & Cue Aot 3 
Cert wg eet int peret sere aa Shat wevet Sat tt 
Cerise yao e 3 wad ysre $ are feu naka gent 
Is ss tt noug Us Hos fea fe VE Sa Tee dat (sae 
) aufsmt § ured fest ater 3, fst dt neret § A ular 
diet Sigenfs & uss 3 fefenr 2 us Feo gS Cudas 
far & urdsint a use fes-afes we far Jius, as AH 


v3 UB2 


March 2005 


ufget 3t Aeet a use fesar Zu var Ht fa A ad fan sd 
2 ant dt Hae a de ada SH Ace US We Si act Sa BA 
3 HS AHS & AOH'S US Bde AS! Tg Afows J saIs-Hat 
3 thor fa noes fyHSt Ba SHhat Yet ss stat Govan? 
wis d3-Hs AfoorAat & su 3 duos Je Sat 6 un gd 
TS Bat FHS fea filmes ver d feo 3 fa feo Ba A AAS 
Jo | faGfa, fea ‘eal es a ‘tia’ AS Ue Ve Tal fea 
3 wtuet Hafaa efso feet wet 3 ws Ais fos go fA 
wet At Ig otox At HoH 3 fad Aree 3 surdt Bat 
yst Hoes" 6 AeA ahem est fogss" Afos uri fo 
Hat AHS fx frost ude fg 3 net ew ae gu yee BST BE 
31 fi 3 rs we As KS Ose 3 Sar Shs Ba DST 
JiGa wafha 3a 3 fRus J fame 3) sdf | adh | Ca st 
fue’ atS aan? 2 Anos fea sr Thm dU ws BAT feT 
ages Uefa fern Ago Ae feo nises o | ot | 
yg a on Aue S feo fan & st Ho Hfeor a faa ee 
Sot TA Aa: 

Het Hae 3fs SAH Barret SAEZ efS 3fs oars sfemr II 
aH 3H fis fRufs 3 ure foras & It Sy sfimT Iph9929} 
EA sgt sas adte At Ss wifi fo eSbat eer AfOH Se tt 
eo de on a uss 3 fimrg ufeor We | (FE 3a 
Hach) wd aet ord HS a SH Het Gu B ns wT at 
Gor dt fag d3-Hs ad asa Fat wi sheet SA ABT wT 
3: 

ate uls a fre ate, wre efsor ATE II 
ae Big aH ag, ae wots Hae f.qseu} 
ao Bes Fe: 
qau-Hst Fat fqnet Aes fora a staat wT sIHE ae MS 
fqondnt 2 wet fee Ha a we Jalae ae a Heat 
urgehat at dt Hu ufsere dinethoat ct fea tes Hat tT 
Ty Soa Atos At S UAE Sdt At! faSta, Sgt a yy fHaig 
v fa fags Hou foes os GH a yry wie Ja 3 CA aret 
(d3-JoHh) ‘we-sels’, ms ‘fogs car(dag vse) 
3 AUAC gu fed Ysle Ade JS18a, aa Bea Yst ‘ao use’ 
3 ‘ora sate’ urfea cost Haeest, Sor dt nig-eea ar- 
unedt } et ATS So 3 AIT (clear) Adel TI fAS: Hae HE 
a ao Use |I 
gag ad dg ATS TES I (27.928u} 
mda: (Fat) JS-JTH Je ada aS us|ST Bu GD, sole ye 
Aig od, aw ct ed Tet For" TI 
are sate fase gar Il 
ufg wife Hidt fuses 3 yar 
ufest ef ge sefe ug art Il 
afh 3 ure Hot ohm iar} 
mige:- fads Hoe nus SS AST ot uss ae use’ a Fait 
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ge Ae g, ug Ue tt ou free wet deat B cag Sau fea 
Jv, Wa Ws Uys SF It Hae fese 3, Ba wrsna F ether 
offs wie Tis umuat fenst es a uset fenst es sat 
fora duet I | T ast! fog oehha ufose oe UsHSH 
oot free | fA sgt Hat fre sos eut Tet TI 


Hos (H30") ATS 3 Bat Gers Te: 

moat ava ct Afar 3, fad @ wee J-HoWeT weet 
3S | EAH non JAds HSHE AoE oT AHS uTadSE dt 
Te HASHS Bet HSsTU TUT, MH BA HH Ada Hsd 6 Tt 
Hos wre Jol‘ade’ fea ae y3d et urfemr odt Tis, 
Jags HSE AoE 3 wry ysat agetfenr At fedt awe 7 
fo foro ag Hstaa HASHTS Je wet usar gu Hos Jet 
emt 31 at ag ge rioa at fed at fos wae Hd act ct 
zofsor flee dius, fan fann ® fears § ‘ag da’ fee 
HASH? Hint fot 31 SA Bet HBA JU Hos Ut Ss adt Hat 
wet |faSter, fea st fed dat gat e Sue ATS ASS 3 BS a 
TovMs JE TS vont Tus en, fer @ fleas fee atha 
geht gubat Téht gsi fedt aga 3 fa At ag sa AfoE 
at HOSA 6 HGH wet dat vas fey uses vse fds, 
fra, Hos ct at Aras wofs clos, fearst es Ae wis sas 
Yor 3 dv fest 318a, sas adte rfoe at} st fRa gu fee 
ot wimg fest fo HASH Je wet Hos S yes odt ast wr 
Hoe, faGfa, fea athe ffer t ucie nies t fimrg fe 
ast Aret 3, A Hdut Aes S feast weet Tigges At ms 
sas ate At et yas A YoTS Ts: 

Hae 9 fda HAS fea HAS JX ISS ATS Il 
ASH Hofs, Ate da, dg HASHES II {t7. a0} 
nige:-(Bat SS) SGA ct HAS (wes), AoW } HAST 3 da 
a onret 6 age (ges) ifears as es saet—fe Hos 
de, dar Ase gar we | FER sgt (I ae !) HABHS BE | 
AS eas AS afe er | wea ofe fee ufo Heer II 
Sra fe AdT GA HaeS |Hofs Ale sorts se I-{th.qotg} 
Wee:-T YET Ue ae! Je eas UI BH MHA S Ha } nme 
fos feg We Bde WT | WS RS ye} We ase TIA 3B 
srat | Sa yer dt cat fenit o <A fee for Hae I 1 
yet d de! dar wae ns (farsi eB’) sas usda dt Aas 

(AHS) 121 

ater fages mBas Tatar I 

dal SHA HE Tatar ll 
aurea uret ate Jets TetAr | 

Has Hofs ests fag Il (.90t8} 
meeid Het e ae! nmue fen Adte 6, fAH ct Tot Aer va 
He aH ats Ae Je nmuat ees vias (ufsgsr feASH 
wat, (3, fearat & da-SHA HSS t at, A ulsgs feHst ct 
aot) gat fee @ gaq-sHAa ufenrt ag 1d niet 2 de! 
(feardt fea) Hats J ad He } ufesd ads BT W309 ast 
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J det fie te age ast nas ot fase | (AofSs, wat 
ace wifed Add 6 es A) ntuSt Has 6 fAS ar f3S* Su— 
fea (@a usea fea) xs-uregT UUS AGS w sHlee gE 
Ate oT jadte At 
Hafs Hdd afs Hafs ad, Hs sear are II 
Ag 3 yee Hfs saa ada, wrus dt afe wet II 
Hafs te saa A dear, wiGes a fom adn 1 naar 
ate 3 23, 3° 3 foe Ht adh iifti.g05} 

wae:-fed Hos st wies 2 fimrs Huss ast ART I 1D 
amet! HW odt He nae fe feR ow dat free ae act AgT 
Jl 7 das AS UA@H seer deur, st Act Has nue 
my tt d afeati us, A fase Hos ati dt ABH] Fe 
Hate J, si nas a Hos sto ot oct Hot | eoct Het 
Aes ot gg 2S ot Asters J, feo si fan 2S AS eadt at 
| A, fen wet nuee sfoe a foe fea sfoet ot dar To! 


qt Ig aoa Atos Ht HISH, Sot te AgU wot Tg Toss 
ws BI sas-7, fagt ot eet Ht ag da tt noes fea 
mas 3, ay dt nmus nus Hes we fa dit-ar 2B yecis 
Has Aes anudt Agu fee feuded gd wis Sor a nmus 
fits Beat § ot uifser Hes Ae Shot vetest aint eH 
deltas et ufser 3 mote unre feu 8 fa Cot er da fsa Se 
3 fsdarg (faded) Je ada, TS, TI YS F UA-SSt 
word, fado-sq, Ju-da, Hi-wu, ATS-ufs, HATE su T 
gos ms Hfeor & 3-Tet yss S yas 3D, fae fa Bote 
nue Je fed ea Js: 
gus 3 da fag fg Te 3 ys fsa II {dat 2c3} 
Wyo Teo Ue 33 oa mifsaA II {tier CIE} 

Hafe adt ud Afs adt ore on fads WaT Il 
ats & Femi mA oad AT a Het 3 aU TIL} 
ug, Fe Ga dad fqret & He 3 Aea-fenrua JE asa 
Guct frais fags ysat-gu feg tue Js, 3e, BAS 
anudt-Hgu fey SH wat wer dt awe 3 fase 
Js feSfa, urfe ae 3 dt As-usat 3 fre fea fit fe 
froneas yg 3 was et AS Hess ume Agu F set 
188, Bot ct feadt fea udu at Aras-Hefs St ant Afos 
o uses ast get Ti fae’, At ITT saa HOI nae To fox 
J Adva-fentud faded! Aas ut At HEIST SF yruE dt 
Agu S gtd | 3 Gs Go fenst noe de aS us frat 2 
de de da an urfea WS ot nist HS Hes Js | Guat feu, 
Tyg! 3 omy ot ao Ates-A Far for ST | AL Tus! Sd 


OE uot TS, 3g de Aue Js, 30 da Aga gD, 33 Fae = OH 


ey SR ee ee oe NR 


at, 3 ug! 33 ot da 33 dt an v5) | 3 ug! Sa wets FS 
zdar AU wida J 3 ASST, H, HS feo dt efor Timer 3 


39 da Ses Uy drs ilAve oo fae SHS SST II 
ave atten Afes at wer (der ude} 
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fect ores o fat ag rivers S Base UEHSHT 9 * aH’, 
‘ane, ‘ane’, i” m3 ‘BP ont aet ow ues 
wiht e ee. -fBa niga 3: BY AA STs | 
fiz ust Ast ane fafa AY oH AGS U.Buc} 
fasrdt ane fagea | Rh.tt} 
HUH 3& OAS A AS Tf Te ats i L203} 
TAT A SA Fah o AED mATT I (i.939E} 
Ae wy HUs gus aA Aas stowfei ior.kct} 
SF Safe fs ates aHilatenr FF SALT {U.VWCE} 
we aHee tt ct HfoHt ne a ae fea wet (AAT) THT 
HASHS mest Satd, Sot & canat wet uifenr st BAe 
gu fed dat devs age Je sas Ft Afsarg et at BS Ao: 
m@ ased AAS | Afa meTst SAT | (Ui.99ED} 
meE:—J (HIemit Post 2S) aSeI-ys! J HIE GAT ss 
us! 3 weet cotat er ufseer ur & (arf 3); at 
mitfet S Ont, Ad fase-HAts fed uit FS) | 
ent nite ye feo o fa ‘ane’ ug et Aka AS-Hat © nea 
fea ag-Afors & fose fed eg eg uid nae fos gd 
de fx ‘THT TH! A 3d Ags de, 3H 3g Acai FT Aa 
wet |H ntue ant ae Gat & ys We AT IAA! oT Ue wet 
a Guat 83 seri ws has (te) gat & Jet Sat I Boat 
edo dus 8 a nue He BS wel fre: 
an Hfa oA ug sa fed HSE He I{ti.uoo} 
Ae TH dfs As a Te af west II 
on at ats veg waret ude Ufs uty wet .oet} 
an at af dina AS ues Bare? I 
Hip favs use sf ufe ufe weG i {ti.ogu} 
sh usnre 3 fa ‘ag at wal? fee det-fenruast ns fangs 
woe uses wet Ft SH ae AdUS ystes HoSfenit tt 
eos otst get dian 3 clos far fenast & yd SA fxAH 
ut HIM SUT 3 SSSSHA HATSSt UT Aster Ysem us 
dees fég Hoeft ot ees att a Aaet nse 31 fae: 
adie At- dH oH ufo sats uote 1 Page} 
Hoe 9-deHfs sft sft afe fore 1 Qi.¢ed 
Hos 8-3h oft df AA gente aH fomre I II 
fFx HASHS Hat sate S CueH ag a de fa Ba udsa fea 
fias-ured UUs oes er fea feo ere 3 “nigt Gt aa Re 
Has-Hofs Jer” \frod sas aig rt a Sets afes 
Afoorst wg § sso so net fee afy vd de fa us § FUE 
wet an He@e fenrga us, fat F poe 3 fe Ba um 
anUdt a de ms Sat} urue fu Aeat } uifadt gees or 
atst Jz 


ae edie att nme dt aget 5 pune ded fa Ga an, 
wat 3 Het gue Aol faSta, Ga wrus nm 6 Haus IT a 
nines 36 fa J ede! fie feet g far 3, wt fact F Tet 3, 
Het ot fod ¢ aeatt gs 1d afew 3 HS HS! ut st 3 
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cahor chit dt tat fa ure far F? | 
adte fre ufemr, oat ust, Het st ust 
J HS ays Tes, Hla for smi {th.qaro} 
ag Wfows & vdat we ws Aea fAu an est AAS 


wade stent 6 cosh AAS efter fer J: 
Asha Adhor fa ae veal wails I 
motes Refs Tg virus nisfes mote sas I 
Soa A Hd Ave AY Ufa feHfe i {ti.9820} 
He AS A ws Ag safe AY ort II 
Fe Age Hfe efamr Afsag Hifs AHifs II {tf.4820} 


A Gudas Act feos 3 ford det o fa At ag da rAfor 
3 ofeH gue ot vetes JifeSta, ag wet fea aA Hoe, 
mifea aces emit sy gu Haat fauret 6 dat ga ec 
feuds we a Fees faadt acfentt sorfanr Teor SAT 


Are gd: 
ust i aAfos df cfeore fasur ag at ret arg aofeet I 
A Aga Ae ad fan 3 Jan Hoteet II 
Jaty fam Je udee ST MAN at Hos UTEAT I 
WAN ate A ad Hod fofenr A ee uTfeat 
3 dae Uo AteHt qui Liar 829} 
set TIEH At eT aaS o fx WAH S Sot Gor Baret J, FAAS 
UAH ST STS" Ga Bd] SS, A HBA S var Ba, St HS 
dar Sd fafa, Te Tse 3; ‘ATC VW, Adar sae 
d: 
YAN Aet gieet WAN eT FAR BTST STS II 
grat Hid HSM nruert stat nif Hare) (QK-93-u) 
At ag qe Atos getty wag e MAH JIAt ag Je Atos rt 
& w@er 3 fa fesrs ant ANS AES-HafS 3, fasta, fea 
Set seat Bi fea Sat Jou Ti ‘gath gaet vas” Taft a 
He faots SifA wet ct AHet Teerra’ usa andt ew 
fest dvr 3188, meMt ofost 2 oa fee ‘aes F&F 
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afoat’ & fre@u Jo fans feus sefest HF ats Tent 
(AHTeg) Ja, oH Thu Tai fa wus ws ssdhit @ aA 
Aras FY (U9) 

(3) fa Hoe weet fERst 3 3a, ao Sea" HAT TI 

ok ok 2k 2k ok 
for: feos fr & end fears et Het At Hares 
sus Atos *S UAT 

~fTSAG, 1 HET, 2ooy (HUctu fir fitg)-sus At fates, 
uzat Wfos & nae fo: fears fru xnfa On Se fay 
dfas Homme ot Cwer t dete feere fees fus Te Ae, 
Sat 3s ua fiw wrfors et qt more sus Atos Hoss 
fey cet vifea fea mmue & fenrat neat Anda 
fefent & fia dou o fit vee ta faa fo ‘fear 
wea fes far fu ware fea F ea ferns ages 
ates Jol fry Arfoe for: feats firey wf AT wares sus 
fos fee ua fru whores o det feotses fea rar & a 
Ha | fen Ha “S sears? & far: feaas fw & fuss aet 
date cat ae fea frorfes Use & frag ater, FAT ares 
sus Woe ¢ neers fiw wfos for: Aféred firey Setst F 
Sfauw far J | Ussorat Ss fen faorfes use fes sare 
ae afas oarfen Wau, sedst ns fea S eu fenrat & 
oH ag Ue we ’S fa: feows fru S wat cat S agar 
yaen afo fest ug nue ct fewgt Aaut Auda 
fefeut, a fu afos ufoarer ot ffot Gower & feeret 
ot mfaat Uneudt fea on ae, fan fet foase ct afar 
aden Cat a cag more F fears HoH dents 
fry & oon SB A HHS Io Gost fest! for: feows frw Ss 
Ht wore sus Aes & Ades for: Afdres fry Setst, sus 
Ht anos Atos & wees for: sIBUS firey, sys At SHEHT 
Afgs seeat whe ¢ Ades get wees fw Seas, At 
vere Woe t os sat for: Tess firey ws sus At Ju 
Wha stds & Hts wees for: oso fir ot HHeatt fee feos 
Hfourt fr Gat S mtuet ufsat usat S sera Be SF fast 
on fears agefert o1 we Cat S& Ufenr fomr firw 
mfsg a Afsass goat nS ade aS fan fy ware 
feS & fens ageree Hfouter ot Gswer oat’, st farnat 
fears fy 6 sds 2 Dont a est eo foo fo fear 
fu got 3 at ot fea F eas fens ages Ha! few F 
fearat HOTTA dents fw S ast webat gavehat AS! 
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Sat fas fa aad fut ¢ ag fea F eu fears age" HOS 
Js 3t Gu (fiw ates) fag aut ? fea neva He a wat HS 
fru fore St dee afs Te ms Ussatat SH Hest Ut 
Yes Wo J Tet! fen “S udt gt en va for: frases fro 
3 dhersthe get muerGtfent fas fo ‘femr vars’ 
fes fity fea + eu fears ag Hae J! fen “SAT mars 
sus Atos & wees for: Aferes fru Setst Ha a IA 
Ze far at Gat S saut owe farmrat feawe fr & 
nue HUdladS te ms Tg Whos ¢ Jes ce Fe 
ade ot gerfes atest! fen Cuda ferrat feoae fir > 
cfr fa Gat ot ufsst usat & fast aesY ag fest 
Ht, fan ade Gat ae eno fens ageGe J frat cet 
wa Sat At! Cat fas fa Gai ct ufvat usat we Ss 
wat aet At, ug fee nolfent gene Stun aT a HS TUS 
ud we At daredd vat wet! forrat feawes fru a 
fr Gat ot ufsat usat 3 ed fears 'S ret fesaa od | 
fa: fears firs & mfag windlass S usr feast fos 
Wee's est S ges Ussara S foo fa fea far a feat 
HUndctadSs T Hoe T us fdu afos Hfoureat mon fea FT 
aud feng asetGe ot for fiu } ferras aot! wees 
Zeist 3 fas fa famrat fears firey fusrs aret fer 
faorfes ‘3S firey whores fers agadt ws Aad ufsat 
usat det faorfes ad st maret argeret atat A Haet T | 
Cat far fa gee Sat F nag “SF dt avgetet aaat HS 
Sut us AS Usearat & faut fa famrat feos fir st 
We fro fore ws RS AHS at ferret S ySst SF 
wd Us ot Ade Saist aSe-Hes ag Te! Gus faw 
mfsee ot feasest ‘e Hfeurat & He S Te fen fauise 
cag aTdS CS Nae A: Herts fw asst, stet 
faders ad, A: Gare fr Adteua ws A: yet fru 
wah zor wa A da-sa fs qe ws as fea Ss st 
farrat feaas firey & Fea ot orsear SH atst | fea fer 
faag age atfas o fa ‘fty gotatet gon far’ ong 
AAG S At wares sus foe & Ades S fea frorfes 3H 
o sus Ht Ucar Afoe ¢ Ades “SF us-feHsdt THa date 
on oe + feore fea St yen atest for farat Tat S 
& fey aget Jo ne fa Star Se Bet Sinct ugat a 
Soy van agetfent J faorfes Usa fee forrat feaas 
fry § Ug Ss Sa we ms fw afoss chat vifear fer 
Tad TES UTS SS wre ct Hor atst get at GAS UA 
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forrrat feos fru & fegt cat a use aatent four for 
frorfes ue oS eat fea fexast eure atest aet dg, fans 
fos a fea an ats | 

ok 2 ok 2 2 


BUS UZS, MATS SUS AfoE ST Sa T 2 
a: Jafted fru feasts 


(aS feat ufates Afos, ues Afse & Hu Aeera feaas fh 3 farrat 
aafes fry ot fora Veree? S oars wet & EHS Bua, Sot & fea Het aret 
Hoe fir wi fost Ares fh Feist S ues wise '3aE" "a fimo Ft | ug, 
fen Hard feos fis 3, 3 qeret 2004 6, fea de "Ganon" SF ard aise | 
fer nen fee feos fiw a agaerdt e soe ats fama 3) | 


nude 3 2 Het 2004 & fea awast fea t Tausai t Ha ‘Ss 
vfates Afos ues Afos t He AS ea/und famrat feos 
fru 3 Su-Sy Teeurfent fea Savg aafent fara far ‘uzar 
mfg sus’ wars sus Atos S ufsst getfemr fame At (S feA 
ag & fea wos sus SF AUTH J) | oars fre gat } feat 
Baud tae ‘fie sfos nfmrer wa Tans & frre et det 
& adm | feA Aedt ‘fia SoH’ awast t Aewd o fea 
HAS ‘Ho ue fru AS fsa Ses eS via (Ast 69, 70 3 
78) fea suction fan fea Cot 3 fears fy 2 Sauct 
feaeini, find & Que 3 nents ent, aest a frag atst | 
feos fr 3, 3 FEET 2004 & fea, nmus Sa AEE shit 
3, fea "Jano" AS aT a, soude agg & fest (eA 
a ot dt. BAe HEE Ro FT le Ae Bie Son’, AES AT 
fre ve at saudi J) | feaas fry & nist ganon few 
oot fe ‘fra gon’ & feA HAYS fed ‘UGHHS’ wT at 3a at 
odt four | os, fears fru ct fA orisi-ganon 3 far 3 
Host st at, adifemr sa at odt | ug, fEA west Janon ct AS 
edac Hd fan S ye feawes fru ws ues atet & HOTS 
Hosd Hfsesuss fru fewe (Fes a feast gu) & festtor T | 
fe 14 ne 2 Su’ fea Afes ats fomr T fa ‘Sus uee” mans 
sus Atos $ ufos sfeor At S feR ag a feo AS SF HUH T 
| ous fru dé st fA Buy fed norms Sus S "TT oT afi" 
Sus Stadt tfeor famr | 


feoas fiw Het 2 ‘3 fare oc fa ag aoa AfoE AE 1563 
faasHt (1506 Ho) fed ueot AoE Te Ho st Bat } wrue faa 
3 aol, se aA tt, CASS BT A ASH TS Aad S Apt at, 
feH ad & ues ag asa Afye ot sus Be fom | ufset ae, 
AHS 1563 Ht adhe at aes oT fae fe ag oon Afee ct 
ufset Gert 1564 fea He Tet At | 


en, Ae Tg aoa AMtve fod FS AS St nit Uc’ oad SfAyr 
Tt odt At, fA S 1541 (HHS 1598) fee AoA Ad (At) dS 
wae ast Ht | ag seat fee 1565-66 feat (1508-9) 
feg fag & oad feracud ws orld Te Ho | ASA TS 
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fudt farssud fea afoe At, ues At onus fea adt (ee 
OHA FEF GBT MS SET Hal fey ear ABHATA | feS ot 
Tg soa Atos Telus fes AH Ad Te Ho SS "Tseng 
ae wre" fen dfeur o | fH Tseurd } feos fru “sus” 
afse d, IT soa Hogs st Sa ae dt adt As | a afetes 
Afoa st fhge Tg 3a aoed Atos & vows of at At | Ucar 
OT sa wes Af wT cM de aT a BSA SO fa aT 
sad Afve nt ag afse fw afve ag & 1 fa, fan es, ag 
Afog de Ho fide GH eS os dt Gu sus de Ao fe Aer 
QS (28 FASE: Was Ys HITT - SBHET F Ze, BA 
3. Jofded firu feasts fea sued ‘Frat & suz aS TS’) | 





sh, a ag Whos es AeA Te tod & fhe se oH TT 
CAST AGE 5S SI TEA HE fom F ued fes sus ofan 
a for ? at ag soa Atos we sus ‘S odt Ae 8S ns 
wus gfeot HEA Te S fio fest Ht? Te asa Atos fA 
Had tara onus adt ae, ot Ga uruk Simi sus S BA 
dd & Jes ad Te AS ? at Gai S ae oye (TT wae 
rise) & sus & ofie adt ne AU? fase fiw worth 
HSA Te fags 1508 3a dt Ate foo At 


dm, Ae Tg Toa Aloe } utuel CAST AGH TS S ag fest 
3 at ag Afva 8H Had Sct fha dd Ho ? feo st fewsrU 
Hsu fr ot deer BF AS JS | US A fea Ho SH BAS, st aT 
ufsdfee Af 2B nas sus Af a ude age ef st 
set Hay fru 3 (eu: wo vse Hon Ja fea dt fattor F 
fAR ct sae "Tats USAT eet" S ard S SA ast AT 
fee ct set Asu fir uruet feus fea st" wor yes" o stag 
Afoa a fsus odt tee (Ae fax feoses fku Hotea "wor 
yet" Taret F) | at fares fru "ae yau Fon Ta & us 
dt de age 5? Ft fears fw Ase fy dint feast S freer 
o St (8) "Ta wer" Tawet odt, (mM) wars sus Atos IT 
ufadfee Afse S usde ats At S (eS) ses ues Af oT 
aet eae odt | ua A feaws fru set Hsu fw S es Hoe 
T St HSA TES Aad Sat AM St Ast od | 

feaus fru Hata (Het 3) “SAH qe’ 3 ‘Age Bu Ga va 
dt sat ueat Afoa & det wer fw 3 ast At | vs Sa feo 
ug gaol ot ae d fa feR t weqe ct Ou ues Asa Tt 
adenrd fea "Hot fry & fee" ae ‘cnn ae’ wT UIHH TT 
qe Afr e wIET ae T | 


foes fru Het 5 ‘S fea do asst Hee ST fa "A AT UH 
oe ga dec Pion ace oo as 
tre fae tren Ter 2" | fA dt Ae = mafia Sftrstaa 
"anes" a ae ase d fa "fan fa o sus sfated ues Ft 
@ Une odt aS Cnt fia de, fre ave nes odt T 
Hac |" A feaes fru yofsa vst Afoe ag, HST Hed ag, 
fra wis Sut (fee adst) fru, 7 varet ag ya Jo, Adt-Het 
ent ud fru odt Ho fas fa Sa ae St ued odt Ha A He | 
feos ff, Het 9 ‘Ss fouer od fa ag soa Ase d Sarg ct 
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aoure ues Atos fea dt adt At | Go feR a fortes feo 
Hue fru Hise 3 Afsets faw t ges Ate T | Afsate fry, 
Hise 3 Ondst wees) feos fru fSS Ht anes t ‘HP JS 
frat 3 uot S Bad St Agus Het dT | awe fru gS ea eS 
(@ fredt st ne ua ferns odt As) eas aea_feseg 
Tue Js; ud Hsu fAw, Jao fAw sa, aH fAw fared, 
Bo. os fru, a. fests 3 do fefsonarg (fAot Sg est ag S 
feces fhage fefsonas Hoe Jo) Adt odf vue, fasta 


fea ot one wu fa feos fry ve fea st Hoe o fa Go fen 
ses w "ufos WaT" T (Ast 12-13) | Sa fuer T fa CAS 
Bfged fry wraeesbr, Hae yurS uzat AoE 8, 15 Mans 
2000 & fea, “ufser wees" fsqas otst Ht (fae wea 
fsuas ats we Jo) | A, fea uA Cu ues Atos & "ufos 
seus" Toe do 3 eA uA fA aw "Ulam" mest ABET, 2000 
fey (Hides Hs fw wragesht Ss, de Ss oot) sone 
ais we A Hoe J | feoes fw fees feo Su fed fad 
waht oe sfoor Teor T | 


fen 3 ufsst A, Fs 2003 fed Ae fEA Sd Hides fA THe Ss 
nes "Sus uze" t Us ‘S afenr At | fA AST UA ‘S CHS 
fatiur At fax "wae sus 7 aes Ure & ata ens at Fe 
He | Vat We eHss F eH & Sas ade a utad Aes 
Sys Weted Ais ves AWTS HAS.. JEsA A aS UT 
veo at age AoE At ef yersatt F Brar TR At meres SUT 
rates wfsrra 3 to fer 3 tea arg ate Bea sft aerate 
Jan & ae Ya-ad ae ait J..." f= St EA fest Ft AST 7 
‘3 fous 3 & Sa ade vo fe ues at ge Afua S$ 
JAHN AH ade wT da at Isa fan s youd agg = 
Hot vo 3 a fan } le F Ba Hae VS - feA agi ct 
ferordt ade ee Bat § st! or ot wer de fet aa Fer 
oot o 1" 


fea ct sen frase fry ct aun wd afse St a-a ot 
ded | foes fry ufsest act Ts Teeurfant fes Fat faa At 
| GAS 26 waged 1985 @ fee caus ta ues Afos feo 
Hishig det ct Sadt fof Ht, faust fa Gn S feA ag & fhe 
aet Hit faS fe Gu es aet det ues waa we fre at 
At | ug, fon fie fen fers S sos WS TEA Un oe fats 
fee Gr dt wofha ges oe ag fest | 17 Het 1993 & fs, 
as as, SA Au Ss SdH aga, CA A Hal Se 5 CA Tus 
da a % ae (A we 3a GH fead § otim od fim Fat) | 
Afve fH eA d CA ct wofha Tes ‘S ys we ats | 
2000 fea wrampeshor 3 CAS "Sus ues" w "ufos APES" 
SHAY ad fea | ug wi feo ‘ost wae fags FET AS Tt 
vet At fx 29 seag 2001 @ feo, uea’ Tend FT HOH 
gens fru aa wT 27 AT usd, Tactu fw Ove ‘cwst feA 
at usat § ae (Bus) & 8 fam s dus a a alae war filme | 
feA 3s Ades eH ues we fes vans ta voet ust fa 
"AS At usot stun feet AS" | feorres fry ot feo eaUTAS 
uce' we fes CIA AA 201/2001 os Sat T | TH UA aes 
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fru ad & 4 an ven ase fest fa "sus tT Wee" ct usat 
At Hs Ss Cueas etd | EA ANS S feawe fru at 
wofhast ‘S ys mAT uf os Aue dT fa Ca feardt 
3eHS YTS | 


frome fru woffa 3a ‘S shrw sid a, Ga feaws fru 
meee a ug JE-sat J | nude 2003 few ufved fru 
oH (ums ucot Afys ant), frost Cndiar) & seo 
sded, voris fw (ufas famret, us Je ‘AS we’) aw 
for | SS Dra SH ad IS HHS Bent S ya yet & EA 
3, 20 Het 2003 & fs, THES "Bourdon" aoe & fest ws 
30 go 8 GAS "umadt F ge" SF fest | Paes fu 3 fea 
SoM OHS! dt at mrasesbr S yrs see SHS ats At | 
ud, fen da-argoat ageret 5, ar at trea mi a dt Haars, fart 
3 tage o alse | 


(Se: 7 Tet HUA feos feu t Sa at Cn ew fear ust 
false Ft us gue wae, Bu Bua aw Sy Hae) | 


(fomrat aferes fry (Setst) aet dot ‘S ast Sst nano Be 
Jo ud fea foes firey St wars Sus S sus Stadt How Ss 
Gn 8 fegt & Sus frag ats dat Sut fea Tenis, sedty, 
wares sus Woe edo ct fiers aet atest fedit To | AHS 
oot wet fa fomrst Aferes frreu (Setst) fA ws fas gu 
TS ? SHS Cot ct fons F Tas !) 


sea ok kok 
aerat seg 
TT usta HIS 2 wg 8 il Tg de Atos - usr ee I 
TH Shia sad 3d J for ufs Fes I 
dd Urs aH UT Has AS ae Ae ae da TST HN II 
nga: J mosusd ! ot As yet 3d ed t HAS Ti ns gs 
H8sd sty AAT 6 st ee eer dT, ae fa far yet Sug 
Had age Sfmt, cfonret Tht sar S fan do et Aa oF 
HISA Sot | H 3d nid Bost ager ai fa AS ug Hug ag 
sta Hoge AN 3d fres-Aers fe afsur a | 
O Almighty God (Akaalpurkh), the Supreme True Entity! 
You are the Absolute Provider whereas we all are beggars at 
Your Door. Through Your Grace, may we be blessed with 


Your True Naam so that we may always be imbued with 
Your Merciful Benediction. 


JG sfard WE AS 3d on feed Il 
AE AIS ASS A SA vied 3 SAT aet NUTT 
niga: J nasudy | H 3d Ae atten afue TS SH SF Hea 
ma ot fasta 3 dt rd AAD & age T us 3d Boa ot 
dd cet Sas odt | (fen wet AS cfourst UrShot St oUBAT 
3 ddd ada ode I wis Ae nrarsuge 2 Jan fev afo 
a, eto w dt Fad aga Tie J) 


O Supreme True Lord! I would offer myself as a sacrifice to 
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Your True Naam because You are controlling everything. 
You being the cause and effect of everything happening in 
this world, there is no other Supreme Authority apart from 


You. 
aus ed ue fasus a@ wa fae fac ait Il 
dg ufenms wane fT nus MAT SUA adie II 2 II 

Wee: TF meTBUTa ! H urust HeHfs AIR AEF SHfsur eT 
Hee feo ut for a eH Be He Cus Had Ht aeT aT I T 
mMaBUTe | At Cus eter ad st tH Sia efecto S 
WIE AIA Sot GAHA BT USI HEM TI | 

O Akaalpurkh |! Due to my limitless blunders and 
shortcomings I have suffered a lot and wasted my life. Now I 


have sought Your Refuge and pray that I may be blessed with 
Your Grace so that I could rejoice your Compassion. 


sols HSA IIH US UB To uA wAfowr I 
Wet fae wat tT sisfe Afsag fae He Hfoor ISIAUICH 


nee: TT soa Afoa nruet Stet APs worg Cuen age JS 
fa toe ! ag ct fame nigrd fan yet 3 Adt fomre ys 
ded, GA t AS SdH-3ae USH J Ae gs | fs ust a 
fase’ norsusy ae fae oet Tue oT wis fed Afsag @ 
Quen wore Hes acts age feo dt wrdée AHSeT TI 

Guru Nanak Sahib says that through the Grace of Almighty 
God, I got rid of all my doubts and misgivings. Thus having 
imbibed the love of the Guru with complete faith and 
devotion, I have developed true love of the Supreme True 


Entity in my heart, thus reciting His Naam always. 
Gurmit Singh, Sikh Khalsa Mission Inc., (Tel. 61 — 2 — 9837 2787) 


ok ok ok ok ok 

we At de 3 Cafe ‘st’ ct at ‘fe’ a AEE 
Wade ag dusfest t at usr usd 
dude ag vudfest At veers aot Bat tt nifemrest 
a nite vs age a on que 3 wee 7 us fms 
feget Saret § ws fed de aq us fey nee st meus 
Sat ore Sfesret 3) fen Stkonct ¥ set St si ct as 
Hoe At A ag SHY ag ge Atos dt gut fee nmuet 
mfmrest ot wide va att Jet atl fasat te avet we 
zest Amdt, cmt da, a A odt St aos dfosen, ae 
from ursadt Bet 3 ent, aet ae fay ct fer ae 
SSa J CAH psa 3 de fasui, fimre fAw uen, 
firtus Afsdts fiw, »refene Aart fhw tint garni 
SAY uge det sos fRUt & SS yaS wT AST] Stadt Ue 
TCT | 
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ost fers S uz A as ASS us Te TS Aas feo a 
SASt Sam AeTa © Aa St ys dt doe dei 3 HSS 
fea Ts: 


at Ad Ag & Usd ds, feot wt avs ust adt Wet Ue 
fH aga en, StH, da SUAS ag 6 aos ct rd At 


ASS: at aeeret fen sgt & Ag gs Hoet 3? ot! 
DeHfs Hse Sa ATU at a act ua act 3 fan 2 
ate o@ faH 6 as odt JeTIfEH ad ag de Ate ow 


conve fen 3gi oI 


Ade munde fsH aG safe fan dS o ure 1 fSR AH 
afs 5 wrest A oufe ufs eS 1211 Us we AU su AS 
AS Sufs oH Il dfs dfs Hot A AU fH UdS OH ISI 
3 fasn SH HT Te a fen 3 or || Soa Te uagaty 
fefs ve 5 Emr (4:5, Ua 401} 


fas wfe =H usgoy Het AOS al AH dag af 5 
meet TAS dfs TE WS W125, UST 218 11 

fagt & gHat 3 odt @/ A wT SA SD Bot Ss Aas 3 
MURS ST BIe| at TT mans ee At Huds Sd 3 As 
fea ae odt Ae? sos Fee OH st H ast adt ad 
Hae ug At nmuet Gps fedt o fa faa ag agat = 
adet f ud 3 Ws AS! EA ada Gai Gus feu da agar 
A aka act fe Ga ase as 3a ns 3 fous os as 
Aa | 





fan & afve oe fan 6 Hou Ba Hae’ J at odt fEA 
we ag qa wie & ot gon 3 


HSa Hs 3 Il TeHfe AAT yfs o Jeet fest fess ATE II 
f fag df W Hon df age fag o ate | Ba ow 
nif mirfy Ae fa ofenie Us UTE 1 (St 853} 


J oet | fads HOU Tg t ASHY Te Js, Bat & (fan 
far 2) Seer Gar dt adt det, Guat 2 nied fest vs 
og aet TF (Guat 3 fea fore o ater 3 fa Arve fe) 
aas df td Go usr a a fe Td fer 3, OA 
83 aet fesoat adf atst AT Hae | J aoa ! frat 
(USHTSH AST) wT ASST T 111 


PB} 


fd fag de 9 Aon oe ave fag o we Ae Aho 
ufs ZA st ufs féfenr ee ue | aoa fe at nrfimer 
orf AS, fa oferre Us ute iil ( 423, UST 1281) 
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shat sue wet fe dt es fos 3 we ofes S$ ag view 
ve wet dt Usa ere wT gan als fx frost au ag 3 
Bg ast o GF fee feus odt de oder 


At de ae SHe Jo St at Aue Js? 


foe 28 6 SH eas fed ust At fo fut ae wet fefenr 
aot A fst we AS yes 3 3S denn SF fect fret faats 
3 SH ade ot Saeta at feat Ae ysTae wet Tet! nin 
WS oe vtadt fomrs det wene Ft net wreug wate 
zat & a ume fis 3 see FOTW TT at args 3? 
nedt fom st yrus ag fer ug ag & famra SF frwas 
fiw ages faa gat usw far us fer vrent & fre fea 
us ul ao fuss wou fea SH ct fenrdt det fersdt S 
mruet eet tH at SAE niyt ¢ AHE wruel Jen ut 
age dl afded fu d fuss Aon wT st AST as ust 
UT MUS FS Vt set ust adt At fax Bx wr a HT we wT 
Wed 3 HS nmuet ors ge aval uedt! fen agar Ae 
ag mane ee tt S At de awe Aunt et wet udt ago 
fers @ ANSE a Jet AS age di ua feu wa 
adt A Id TS! 


Hey at 2a fest HS We | tes AG Sa sae] Il H:5, 
Us 28111 


mr dt Hast add Jo st fed ag At wet HAH Ade"S 
wet At ve So fas matet asad | 


TAd uA At dg Ge fev wot ag Atos & HoTIMSS TT 
woe te Ht ct wet As S fame TI 
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aq oat de at 3 ‘ot dt af ‘fe’ fettmr At st ag meno 
ce dt 3 fen w age At de dt fee te At! fon 
wet ¢ ads OS Ag mens te at AS ag Ge Atoa 


fea afeoret adt age! wat Sersset wrut ag de 
Atos fed dt ee a 


ag qe wrfos wt ust 8 3 1460 Ye aA ea! io Us 3 ag 
soa Atos w ‘ues ag ut fus’ 3 146 Us 3 Tg 
nde te ut ‘uBe ag uel fus’ vse Ja! eda fave 
uze 3 uGs, feen 3 feoH, TUS sda 
J| feat niugt & saa t meqe a wat t nisde ge 
feg aet cao adt de us ag wane ee tt ass ws 
fimas AUS Jo | 


fea da Gouge Us 1253 3 TI 
ats ue ofa fayus a Aa il (iar 1253) 


nae:— J (AS) He ! Guat Sent ow AWE as ty, A 
UTHTSH SB F-HY TS | 


3e:— Ht da mates fea fan st sas a wet wan cet 
Jd, WH 3d 3 CAT OW CA tt wat fee F ufos fou 
fés fmt 3 | ug feo fan nee ot fea dt sad, fen zt 
ag feu fen t Suds TS gas won ot od fea 
for, J og SAS wee 3 fae CAT oH us Ba Aa 
| a ag ge Atos At TS aod de ast aed o wet We 
st fea fan OH Godt cet sa mst We ? 


feR o Osg wae wae & ag fea fee fro-Sy J fee 
vd; we, feo fea ga ‘AEH’ Ht eto 1 ug feo noe 
fra-By ot Ist ag oS Sue ser Jd; fra-Bu FESS: 


qe Afsae ute I 

Aa HIS 5 ASCH I 

feot Geudet ¢ wege et mat ag Atows 3 ea Ade 
gt 3 mfons vifsrst wet fee rst fenenr usu J fr 
3 feon see vt Aoi as fhe Fast ow de ot omer 
dea | 


fan At deo dg oa Atos 3 wrue fRots ew SGA JE 
= ofa odt HHimr CA o-ofea At de t Us ag 
mone te at nmust east At ant oes Bsa? Bes J 
mAh aceht fore oot § 3 Hes 3 feHSA Ad 
Steomt S Aete afsad | 


Hot HIS 5 Il SOs Ts HS SHS fAQ wis uo af 
SH || uses Tet ASt fed wre Aes fBar A aH IN 11 
Ae oH ufs FS a We af wet I aN ao afe ved 
worst vse Ufs ufe Set 1 aoe I 
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‘WS oH cAe Id fa aa At nas use 3 Ase add 
fea naa fer J Js! AS ae de wfus fee fans Ht 
far vfouret usa dt efsuret act att at 

TT Hot mAcudht HIS 4 we 2 


qe Afsas uAfe | oet orfs flere Ha Ubsy fimre 
J fsa ufo wry Foret 1 wane dfs tus x eT II 
feu’ acsfs a Afsag Hef ate ofe on fowret til 
ar | A AY tf 3 safe woth fe ot 33 forrest 211 
fq gy eto 3 fes dt oa wy fete we HoT IZ Il Jo HO 
ate ate As nut fete maet wry ASet 114i ue Sct 
uret det A tefo A wet SI aoa ade ufo ufer 
wd dfs Hf So efsnret 6 il Lat 757} 








fer ASA ve ag wos wos use o ‘Ho YIsH 
ee feu gd gs fea ¥ fea fou ct feet at fa HS At 

3 mote fea act saa aad adt wr faa Fat 
Goser sca a 5 dai a 4) Ee 


su, 


x fe] . * a 


tet get! Wad fen sgt dt age At st nme fos + 
aa us us Cus fina a ag meno ee At Wott 
ae dt AHSS ad Hae AS S vruat Ws woet 7 Hat 
All nin @ fidt & nisagest 6 es cele st ust due d 
a Cae ae, AA aes Te, aaa ct fest fea Sten 3 
ao une une we ce 3 Sui S fd wae adem 
uréhat ug faut & ae des Jetes oS AHSS St ats 
afsog ate of nin ct fut SA ae far fuss 6 fea af 
vet a fen edt SHY mes 6 Un oretat dt feat feuet 
ewe fusg we wat ute WaT | 


ddvde ag mt ag afse fw at ‘A Ard t frst att 
fasobut &t and fits usy fea udes gs Sat t ass 2 
oH et aet ust odt dae! fEA S ct ‘faus ot dis’ fear 
wet T| 

midts fea nets Aunt et aet & vfergt ct forest Jal 
wet fea ae vat At fx AaHst F 24,000 (set aA) 
nits Ja 3 Ja Hoe 24 ulfentt feg 24,000 HEA Ba TI 
fA agi fea fes fea AEHSt BT UTS ATS BS ATS ASH 
Hes od Ate gol ufsst de si fe fa fan a oes fed 
fea Aas odt ast wT Aa fa et nieHt 24 uifent feg 
24,000 HEH ot Bet! aet fren 3 ot ule| PAT AS 
ag qe aAfva feo free nore use SHS ‘’ ES F 
ufzest Sar ore @ faus Ft fest S det sarity act St 
awe imines ae feo 3 fe most feo Hs wen sas tt 
zofsor fame 3, As ot fer age F eat fim 5 3 
HS a Ae age aw men fest fame ot ae fa nia Ft AT 
fee fee A wa Aenst fee fest aet anect 3 us odt 
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Ssde"| SA ae ver fest get fags fan 4 AuHal & 
nts fares TS | 
ee ea ee 
= samt (il) 6 Ft uius dt fae wel 3 faest 3 
fost & < utes dt He wete 3st Aunat © nivst ct 
faest 12395 yedt 31 faSte F Sent (11) vies adt 3 
feat ct faest 1816 3, 6 Henat & niuat ct faest fer 
de tae st aot 10579 vies due Js Je feat fed 
fras fash mneudhat ft frest wet <aS ae Js Gai ct 
fasst 217 weet 3, § St mot & viuai fed de eee 
st faest 10362 Saet 1 TS SS AG ot ost fast Zi 
mes 3 ot aati at der A Ba A Pt Ug dees od 
Jeu 3t? 
At qos § Yost fed Hd fa feast fea at usa F?, 
ot uge oe dt We fie frig 3 fee feo es mer 32, 
at wg 39 ft ds aes Ut Ss Fat adh? w nee ag de 
Wfog as vest oder J| AT St nruehnit Sai wees 
ee oes) es eae 

6 sea ude Jo 3 fen 3gi ade ade act 
Sescinit arall Bat Book a ud sas tar Dee oe 
ug ast drs fedt Aue ge fa Ast ot Ae ass ow HS 
AWS ‘on’ tt sefAA aded| GI AU sds AS te Ta 
te oi St as ode At fhe fer i fea F vit HOS 
Hee Sos Fat ust ager ger 3 3 feo at nifas 
mfoAst de Ba Ue S| 
wet uge ad Tg wT ot Suen J! 
w@ adt Me adt ufs af Hfs srefesri gent 
usfs ufs oy Aste vfs AY AS uefenr 
WiNTISuH:3, UST 127 
u@at 1 as ag ewe afs afs wee | Fe aats 
efimre nig 5 ureat | usbdt od Se sit ures I 
we wane & Sf Afs AHTEST || AST UsY Mey Aafe 
Hoa Il HS OC faxu waa ues || waa a 
meq edt eat || SSX Ha Ha Sa xfs eAear 
N21 (ust 148} 
aet 6 ug a HO fed THE J BA S MHS Ada 3S Tt 
fre afeor AT Aoret Tint nrut aret o AHS Tt nies 
Use Ig st adod ifrvs ag Afoas Bat wt aus TT 
fF at? 
ag ve a oH, Hy Ast acwdHos asst 
qasds fru (fAGe eer) asues 

ok ok ok kok 
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AN APPEAL FOR FUNDS FOR THE SIKH BULLETIN 
We made an appeal for funds for the Sikh Bulletin in the January 2005 issue. We are pleased to report that this has 
brought us enough funds for February, March and April 2005 issues. To print and mail each issue the cost is $2,500.00 at 
the very minimum. We must appeal for support from the readers and the Sikh community at large for us to 
continue to make the Sikh Bulletin available each month free of cost. 


The Publication of Sikh Bulletin was started in Nov. 1999 from the Sikh Center Roseville. This publication for the 
benefit of the Sikh community worldwide was financed by donations from the Sikh Gurdwara and Sikh Center of 
Roseville. It is mailed free of charge to twenty-one countries to impart the true objectives of Sikhi as enshrined in the 
eternal SGGS. The Sikh Bulletin has now established itself as the voice of the Sikh conscience. But it has also generated 
hostility and opposition from the vested interests, namely, clergy, professional ragis, Jathedars, deras, so called Sant 
Babas and selfish Akali politicians. These opposition forces engineered a split in the Roseville Gurdwara sangat. Our 
granthi who was refusing to implement the SGPC approved and Akal Takhat issued Rahit Maryada left to start his own 
gurdwara with the help of a few influential and disaffected members of our sangat. Before the year was out even that 
sangat has further split into two. Thus we now have three Gurdwaras in Roseville. The Sikh Center and the Roseville 
Gurdwara are not in a position at this time to support the Sikh Bulletin financially. We must depend upon the goodwill 
and donations of the readers and philanthropists within the Sikh diaspora community. 


Please take the initiative and contribute as the time is of the essence. Your contributions are tax deductible. We 
will continue to do our best to further the cause of Sikhi with your support. 


oh 2 2 2k 


Latest book published by Sikh Center Roseville has been received. It is ‘Panjab and Panjabi’ by G. S. Sidhu, 177 
pages. A donation of $5.00 for individual copies and $100.00 for 30 copies, postage paid, will be appreciated. The book 
deals with Political History of Panjab, Origin and Development of Panjabi Language, The Sikh Gurus and Gurmukhi, 
History of the Gurmukhi Script, Panjabi Writings of Pre-Guru Period, the Glorious past of Panjab, the birth place of 
Mohinjodaro and Harrappa civilizations and their relationship with Panjabi language. 
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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